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whose communion she died. 


UNITY 


AND ITS RESTORATION. 





CHAPTER I. 


As the traveller gains the summit of an overlooking 
hill, in his approach to any of our American villages, 
and looks down upon it spread below him in the valley, 
above the roofs that shelter many a happy household he 
will see rising several towers, or spires, or cupolas, as 
the case may be, marking a class of edifices appropriated 
to another purpose than household shelter. These are 
the “churches,” as his driver will inform him. They 
are so called in the usual language of the land. If the 
village is large, of two or three thousand inhabitants, 
he will see a half-dozen such edifices. One, he is told, 
is the “Presbyterian church,” according to latitude 
“ Old School” or ‘‘ New School;” another is the “ Metho- 
dist,” “ Wesleyan” or “‘ Episcopal,” “ North” or “South;” 
another is the “ Baptist,” ‘ Free-Will” or ‘Close-Com- 
munion,” ‘Campbellite” or “ Regular;” another is the 
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“Unitarian,” another, the ‘ Congregational,” another 
the “Universalist,” another, the ‘ Catholic,” another, 
the “Episcopa!.” But all alike are “churches” he will 
find, in the language of the community. “Is Christ 
divided?” he thinks, in the old words of St. Paul. 

This state of things will hold good in every city or 
village into which a man may enter, over the extent of 
our country. The various sects he will find changing, 
according as he is Hast or West, North or South, at 
least many of them. Some he will find numerous in 
one section and non-existent in another; but the great 
features of disunion and separation he will find every- 
where tbe same. 

I believe there are over one hundred of these 
“churches” of all shades and kinds now existing in 
the different parts of the country—five or six of them 
represented in every village of the size I have men- 
tioned. Their creeds are very different, some stoutly 
clinging to a tenet which others fiercely condemn as 
heresy, some calling that a truth of God which the pul- 
pit, next within earshot, brands as a lie of the devil. 
There is scarcely a point of faith held by any one of 
them, which is not by some of the others denounced as 
an error. And not one of them, from the sober Quaker 
to the licentious and brutal Mormon, from the orthodox 
Presbyterian of the “Old School,” to the crazy Spir- 
itualist,—but insists that his body is the true Church, or 
at least a branch of it, and demands that you shall treat 
him and it, with all due deference and regard. 

The mass of the community outside of these various 
sects look on them all as about equally right. They 
are busy with their shops, or counters, or fields, or 
offices, and they let these denominations alone, as facts 
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which exist and have a right to, but with which they 
have nothing to do. If they ever find leisure from 
money getting, and turn their thoughts towards religion, 
they fall in with the body that chances to attract them 
most just then, and take it for granted that they are 
right in doing so. 

The members of these various bodies, on the other 
hand, estimable and pious and sincere many of them, 
live on in the sect to which birth, or chance, or choice 
has attached them; taking this divided state of Chris- 
tianity about them, as a fact whose origin they know 
not, supposing it to be the state intended; that the other 
bodies are all churches as well as their own, and that half 
a dozen contending ‘‘ churches” in one village is the face 
and form which Christianity was intended to wear; that 
among the different “churches,” each individual is to 
pick out the one that best pleases him, and go on and 
live in it and work with it, to the best of his power, as 
a true and regular branch of the Church of God. 

Thus after all, the ‘“non-professor,” the Gallio who 
“cares for none of these things,” who is too utterly 
worldly and careless to give a thought to the claims of 
any one of them, and the “ professor,” the zealous mem- 
ber of some “‘evangelic denomination,” in this respect 
are alike. The mass of the community, “ professors” 
and “ non-professors,” agree in taking it for granted that 
this state of division, this separation into a dozen or a 
hundred “churches,” some ‘‘orthodox” and some “ un- 
orthodox,” (very much so indeed!) is the natural and 
normal state of Christianity. 

There are indeed very many “inconveniences” re 
sulting from this disunion, which even the dullest 
sighted can see; but these inconveniences are supposed 
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to be things necessary and inevitable and which must 
be borne. 

Now my object is to show that this is not the natural 
state of Christianity—that it is the diseased state, the 
unhealthy state, that its ‘‘inconveniences” are some- 
thing more than “ inconveniences,” that they are heavy 
curses, grievous delusions, and great wrongs; that they 
are not at all inevitable, not at all necessary; that they 
have come upon us, as such things always come upon 
men, as the result of error, the fruitage of sin; that the 
cause removed they may be removed also. Tor I, from 
my point of vision, must call this rampant sectarianism 
more than an inconvenience. I must call it a delusion 
and a curse. 

In this village that we began with, see how it works! 
You have half-a-dozen “churches,” not one on Sunday 
morning a quarter full, you have these half-dozen miser- 
ably sustained, you have petty jealousy and rivalry 
displayed between them in their buildings, their choirs, 
their ministers, their organs, their sextons; you have 
misrepresentation, evil speaking, secret detraction, occa- 
sionally downright lying, when the rivalry gets very 
high. The scoffing or careless one looks on at this. 
‘Will it improve his scoffing or his carelessness? Will 
it be unreasonable for him to say, “I will be a believer 
when you settle the meaning of God’s Word among 
yourselves, not before?” In the meanwhile, by the 
scandal of a divided Christianty, unbelief is flourishing, 
and the ranks of faith are broken, and instead of a 
united army they are mingling confusedly, a disordered 
mob, every man’s hand against his fellow. In this foul 
atmosphere of disunion, where disunion is the law, what 
wonder that new errors, new schisms, new gospels breed 
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rankly? What wonder that every man whose vanity 
is hurt flies off to found an independent society of his 
own? What wonder that any ignorant fanatic will pro- 
claim a new church? Discipline in these bodies is im- 
possible too. “If the Methodists turn me out, the Bap- 
tists will take me in. At worst I can make a ‘ Protestant 
Methodist church’ of my own.” Children in such an 
atmosphere grow up with no certain teaching, no defi- 
nite faith. Every influence is against it. Think of the 
evil, think of the delusion, think of the sin of this sec- 
tarianism! How it withers charity, how it fosters nar- 
row-heartedness, vanity, and pretension! How it goes 
against all virtues that are Christian, and cherishes all 
feelings that are antichristian—that are selfish and self: 
willed! How it paralyzes all Christian energy, builds _ 
barriers against religion’s advance, and delivers Faith 
helpless into the hands of unbelief! Think of its sacri- 
legious guilt where it wastes an honest zeal that might 
convert a heathen tribe, in defending acrimoniously 
some poor sect of a sect, its notions, its oddities; in 
- squandering the offerings given, in the intention, at least, 
of many a sincere soul among its members, for the ad- 
vancement of the Gospel and the glory of God; in sac- 
rilegiously using them, I say, for the advancement of 
“our particular notions,” and the glory of ‘“‘our sect.” 
Think how it annibilates and casts away, or worse far, 
turns in warfare against brethren the abundant weapons 
that true hearts, true hands, true brains are offering 
against sin and untruth, vileness and wrong! Think 
how it changes the charity of the Catholic Christian, 
broad as the world and deep as the abyss, into regards . 
for some little society, fellow-feeling for the members of 


some sect! Think of its working in this way in this 
j* 
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village, and in thousands such, all over our country, 
producing in all the same bitter results, yea carrying its 
vile spirit even into heathen lands, and teaching the 
South Sea Islander that he must be a Baptist Christian, 
or a Presbyterian Christian, or a Methodist Christian, 
before it has made him a Christian at all! Think of als 
this, and then wonder not that unbelief is spreading fast, 
that deadly delusions flourish, that ‘“‘churches” are de- 
caying, that the “last days” of antichrist seem fast ap- 
proaching. Read the prayer our Saviour offered up 
“the night in which He was betrayed,” His last, heart- 
full prayer for His disciples, “That they all may be one 
as Thou Father, art in Me andIin Thee. That they 
all may be one as We are, that the world may know that 
Thou hast sent Me.” See how sectarianism tramples on 
that prayer in very scorn and mockery! See how it 
destroys and casts away the divinely appointed and or- 
dained evidence of the Gospel’s truth, the chosen evi- 
dence of the Lord, visible, tangible. to men for ever! 
Where is that proof, that unfailing evidence—the unity 
of the church,—which should blaze like a beacon 
through the night of doubt and unbelief, to cheer the 
wandering onward to safety and rest? Sectarianism has 
betrayed the witness as Judas betrayed his Lord. In- 
stead of calling that ordained witness to stand for the 
truth of God, a sect-torn Christianity, conscious of its 
weakness, sets its Doctors writing “ evidences,” ‘“ proofs,” 
“apologies,” to defend a faith deprived of its “ pillar 
and ground.” -' Think of all this, and remember that it 
is only a@ part, and then say, if I am not right in think- 
ing a divided Christianity, a fragmentary sect-torn Chris- 
tianity, is more than an “inconvenience,” or an “evil,” 
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as really and truly a curse, a gross delusion, a crime 
before God? 

Suppose that our village of two or three thcusand 
souls were occupied by one Church,—really it only needs 
one, that is easily seen, and not a very large one, as far as 
the outward building is concerned either. Suppose it 
had its own pastor with his sufficient assistants, that in 
all that community there was “One Lord, One Faith, 
One Baptism.” What brotherly kindness would you 
not find there! What mutual aid, and good-will, and 
kindly interest! How like a united legion would Chris- 
tians stand with one confession on their lips, one banner 
over them! How unbelief would be rebuked and con- 
vinced, or silenced! How children in such an atmos- 
phere, trained amid no discordant errors, would grow 
up Christians naturally! How religion would deck her- 
self in beauty and power, and walk a Queen in queenly 
garments, while glad hearts followed, each rejoicing the 
other, in her train! Yes, think how much would be 
saved even in the matter of money. And do not despise 
this consideration, though it seem a too worldly one. 
For every dollat given to sustain these half-dozen con- 
tending churches in doing their work lamely, hurtfully, 
evilly, even criminally, as we have seen, is given, not 
for that purpose, but 77 intention for the service of God, 
a true offering, and should be used as such. Now it 
would cost no more to sustain the one church, than it 
does each of the six, and the overplus, five times what 
is required, in money and in men, (supposing the preach- 
ers to see the truth,) which is now sacrilegiously wasted 
in propagating—not the Gospel, but “the Gospel accord- 
ing to our sect,” would then be used for its proper pur- 
pose in othe destitute places among destitute men. 
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And surely the surplus would be greatly multiplied, if, 
wm fact, and according to practical sense, it is so very 
much now, in the atmosphere of disunion, and separa- 
tion, and contention; it would surely be vastly more 
from the hearts and hands of united and loving 
brethren. Ah! how the vast surplus of men and 
means, from thousands of sect-reu. cities and villages, 
cursed now, by a dwindling Christianity, and an inso- 
lent unbelief, and a growing irreligion,—how it would 
carry the truth far over the wide world! How the 
Cross, like fire signals on the hills at night, would 
flash on from peak to peak, till men, slumbering in 
the night of sin, were roused by its approaching blaze, 
to rank themselves beneath the banner of the risen 
Christ, to drive by the help of God, sin and vileness, 
lies and wrong, from their own hearts, and from God’s 
ransomed world for ever! 

“But,” says some one, “this is only a supposition; 
such a state of things is impossible.” I beg leave to 
differ. It is not impossible. We must not argue from 
our little strip of time, and our little strip of space, as to 
what is possible or not so. Perhaps I would say such 
a state of things is impossible, too, if I did not know that 
at has already existed, and that, not for a month or a year, 
in some small spot, but for hundreds of years, and over 
all Christendom. I go there for my point of view, I 
look at a divided Christianity from a united Chris- 
tianity, at a hundred quarreling sects from the bosom 
of one quiet, rock-founded Church. And I can trust 
and hope that what has been may be again, nay, that in 
the nature of things it must be again, soon or late, and 
with confidence I can pray and labor for its coming. 

For, looking from this point of vision, I see that this 
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sectarianism is of purely human growth, that it has its 
origin in human wilfuiness and error, that it, and all the 
evils it draws after it, have a definite cause and origin 
with men. I firmly believe, I see how this great cause 
and blight may be removed, and I desire to get others to 
see it also. It is no part of Christianity, but a disease in 
it, introduced by human sin, and when the sin is re- 
moved, this may be removed. In other words, sectari- 
anism, a torn Christianity, is not God’s ordinance, but 
man’s fault, your fault, perhaps, reader, among many 
others. . Whenever men will see it so, and turn and 
repent, then shall the curse be removed, and not till 
then. Let us come to examine the matter understand- 
ingly. There is guilt resting on many, unconscious of 
it, it may be, and passive in it, and each must take care 
that he, of his own choice and will, has no part in that 
guilt; each must be prepared, seeing the evil, and the 
falsity, and the wrong of these divisions, each must be 
prepared at any cost to do his share towards introducing 
a better time, even though that may consist in breaking 
old ties, and doing violence to old prejudices, 
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CHAPTER Il. 
UNITY. 


I HAVE said that unity was not a mere supposition. 
It has existed, and that over all the world, for many 
centuries. Let us go back to that early time and look 
at a united Christianity. 

In various places the New Testament speaks of the 
Church. It represents it under various titles. In the 
parables of our Lord it is mentioned generally under 
the name of a Kingdom—the Kingdom of Heaven— 
the Kingdom of God. It is compared there in its 
different aspects, and offices, and workings, to many 
things in nature.and in common life. In some places, 
indeed, the term “Kingdom of God,” is used in a 
purely ¢«mmaterial sense, for the unseen power of religion 
in the heart; but, ordinarily, it is used for the outward 
and visible Church, militant upon the earth. 

It is likened to a net cast into the wide waters of the 
world, to gather within it fishes, bad and good; to a 
field, where wheat and tares are growing side by side; 
to a wedding feast, where some have wedding garments 
and some have not; to a lump of leaven, too, which, 
by a silently working, but powerful influence, should 
leaven the whole body of mankind; to a grain of 
mustard seed cast into the cold dark ground, which 
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should sprout and grow in secrecy and stilluess, and 
fed by the dew and sunshine of the Lord, should grow 
from its small unmarked beginnings, until its branches 
reached to the heavens and its boughs to the rivers, 
offering shelter. and protection ample to the wayworn 
and weary of the world. 

But everywhere it is represented as a wnity. There 
is one net cast into the sea, one wedding feast, one 
harvest field, one vineyard of the Great Husbandman, 
one lump of leaven, one mustard-seed. Clearly in the 
speech of Christ, there is only one “ Kingdom ot 
Heaven ” intended under all these names. 

Before His ascension, the Lord commissioned His 
disciples with plenary power, (‘‘as my Father hath 
sent Me, even so send I you,”) to establish and begin this 
Kingdom. On them, the Apostles, on them as men, 
as livin officers, living pillars, not on their doctrines 
merely, but on their persons, He founded His Church. 
And the book of “ The Acts of the Apostles” is only 
the history of their work in this matter, and their 
success. The Book of Acts is the first chapter of all 
Church History. Accordingly, at the very opening of 
this book, we find the Apostles providing for a vacancy 
in the succession, and ordaining Matthias as Christ had 
ordained them. We find them admitting members into 
the body, of which they were the heads, by a certain 
visible Sacrament, Baptism, namely, on profession of 
their faith. We find them placing over this body 
subo: dinate officers, by solemn choice and ceremony. 
We find them, in every way, providing for the pros- 
perity and spread of a certain distinct and united body 
calied the Church. As we go on with this book, we 
see this body spreading into various lands, becoming 
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an inhabitant of various cities and countries, gathering 
within it people of differing climes and tongues, and 
yet always on the same confession, always with the same 
solemn vows and pledges, making them members of 
One Body under One Head. 

We go on to examine the Epistles, written to various 
sections of this wide spread body. In these we find 
this body represented under still other names—the 
Household of Faith, the Temple of God, the Building 
and the Husbandry of God, the Body of Christ, and 
such like. Its very names all declaring its close and 
compact unity, members joined to members whose life 
and blood are one; stones cemented to stones in one 
edifice of grandeur and beauty. The parts, indeed, are 
various. A whole is always made up of parts. And 
so we find one part at Rome, one at Corinth, one at 
Ephesus, one at Jerusalem, but all these parts we find 
are parts of an undivided whole. There is one life 
throughout them all, one government over them all, 
one Faith, one order, and all have fellowship and com- 
munion together. Here we find Christ’s prophecies as 
to the nature of His Kingdom, fulfilled. The little 
leaven is leavening the great mass; the small seed is 
growing into the mighty tree; and the net cast into the 
world’s wide sea has gathered, is gathering fast, the 
bad and good. For, looking at these Epistles, we find 
indeed that the evil is mingled with the good. Though 
all alike are addressed as Christians, as elect, as mem- 
bers of the mystical body, we see that in the Lord’s 
broad harvest field the evil tares are flaunting gaudily 
beside the yellow bending corn. There are good and 
bad, false and true there; there are rich men and poor 
men, slaves and their masters, judges of the Areopagus 
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and toilers in the furrow, children and gray-haired men; 
but they are all brethren, they are all under one order 
and one law, they acknowledge One Lord, profess One 
Faith, are all washed with One Baptism. There is there 
neither Jew nor Greek, circumcision nor uncircumcision, 
but according to the Lord’s fulfilled prophecy, there is 
“One Fold and One Shepherd.” 

And this unity we find to be a visible and outward 
unity, not a mere unity of spirit and intention, but the 
unity of a corporate body, the unity of an organized 
society. We read of “those who are without” as well 
as of those who are within, showing that the limits were 
defined. We read of acts of discipline, of cutting off 
and casting away, as well as of receiving. We read 
the rebuke and condemnation of those who ‘“ walk 
disorderly,” and not after the received “tradition ”— 
we read the command to “separate” from all’ such. 
We read of incipient divisions, and usurped authority 
by lying pretenders to Apostleship, we read how such 
divisions were healed, and such pretended officers re- 
buked and punished. We read of the authorized and 
legal officers, to whom all are commanded reverently to 
“submit.” We see everywhere in these Hpistles, a 
visible organized body, working for a determinate end, 
by determinate ways and means, known to all the 
world, clearly seen by all men, as it goes on governing, 
guiding, building up its own members, gathering in 
others from the outside mass, meeting prosperity, meet- 
ing adversity, now successful, now persecuted and 
oppressed, but always a body which stands visibly 
before the eyes of men, a body whose principles the 
heathen may not know, but whose members and whose 
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officers they can lay their hands on in any day of per- 
secution and fierce hatred. 

Here, then, at least, we find unity a real living thing. 
In the whole course of the New Testament we find no 
such state of things existing as we find now. We find 
no such state contemplated. To any plain man, who 
reads his Bible with honest purpose, and takes words 
to mean what they say, it must be clear that throughout 
the days of the New Testament there was one body, 
known as the Church of God, spread over the world, 
and that that body was everywhere the same; that 
there was indeed ‘‘ One Body” guided by “ One Spirit ;” 
“One Fold” fed by “One Shepherd.” The world, at 
all events, in those days saw the divinely chosen evi: 
dence of the Gospel’s truth—the oneness of Christ’s 
followers—spread broadly before its eyes, and in the 
conversion of gathering thousands the power of that 
evidence was displayed. 

Did this state of Christianity end immediately the 
New Testament story closes? I believe there is a 
notion of that kind very common in the minds ot 
ordinarily intelligent people. They seem to me to 
think that of course, by miraculous power, during the 
time of the Apostles, Christians believed and worshipped 
all as one, in one body; but that as soon as the Apostles 
were dead, superstition and ignorance came in like a 
flood, the Pope of Rome, somehow, got all the world 
under him, and so it continued, growing worse and 
worse, down to the Reformation, when our oldest mo- 
dern ‘‘Churches” began, being created entirely new 
by the reformers in faith, and practice, and government. 
I think that this is the common, popular Protestant 
notion, even among quite intelligent and bright-minded 
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people; for, unfortunately, the history of our own 
religion is an unknown country, even to those who are 
tulerably well-informed about the history of Pagan 
Rome. So it comes to pass that people think the New 
Testament Church a miraculous and exceptional Church, 
which one day died out and ended itself. 

Now I write it down here, for the information of such, 
that this notion is a mere fancy of ignorance. For look 
at it, you will see it impossible, from the very nature 
and mission of the Church, as set out in the Scriptures. 
It was the Church of the New Testament, to which the 
promise was made that “the gates of hell should not 
prevail against it.” It was to the officers of that Church 
that Christ declared ‘Lo, I am with you alway, even 
unto the end of the world.” It was to that Church that 
the promises, the Sacraments, the means of grace, were 
all committed. It is that Church that is declared to be 
“the pillar and ground of the Truth.” It is that Church 
that is said to be built upon such a strong foundation as 
this:—“ The foundation of the Apostles and Prophets, 
Jesus Christ Himself being the chief corner-stone.” 
Have the gates of hell prevailed? Did they prevail so 
soon, too? Have such foundations given way, and has 
such a building fallen? Did, then, the Truth’s own 
strong pillar, and its very ground, crumble to the dust 
before they were well established? It cannot be. You 
see that it cannot. The Church of the New Testament 
is the only Church that I know as the Church of Christ 
and of God, and it cannot fail; it must be here, existing 
in the world, or there is no Church at all here to claim 
my allegiance and my love. For I read nowhere of the 
Church as being man-made. The fishes do not make the 
net; the net comes down, and gathers in the fishes. 
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The meal does not originate the leaven; the leaven is 
put into the meal. So the Church comes znéo the various 
countries of the world; men do not organize it of them- 
selves. It comes already organized, and takes them in. 
There is no such thing, then, possible, in the nature of 
things, as this common notion supposes. If the Church 
of the New Testament did fail, then Christianity has 
failed, its Sacraments, its truths, its Divine pretensions, 
its spiritual gifts and efficacy, have vanished together 
with its Church. If the Reformers did originate new 
churches, if they organized them out of their wisdom at 
the Reformation, if their work was not a strengthening 
and restoring of the old, but a making of the new, then 
their “churches” have no more authority for me, be- 
lieving the New Testament, than so many temperance 
societies or debating clubs. 

But this notion is not only false in theory; it is false 
in fact. We have quite sufficient records left us to con- 
tinue the history of the Church after the New Testament 
story closes, and, as a simple matter of historic fact, the 
Church went on in the after days, much as she did be- 
fore. The loss of the Apostles came not as a sudden 
stroke, but as a thing looked for and provided against. 
They left their writings, they left much oral teaching, 
they left intimate friends and disciples, they left chosen 
men of large brains and hearts, whom they had set, by 
‘ordination, to succeed them. Long before the death of 
St. John, who died at a great age, Bishop of Ephesus, 
the Church’s order, and government, and ordinary work- 
ing, were firmly established and clearly understood. A 
Bishop, his elders and deacons, were found in each of all 
the chief cities of the lands to which the Gospel kd then 
spread, appointed under Apostolic sanction long before 
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the death of St. John; and that death occurred, in the 
wisdom of God, many years after the New Testament 
ends its Church History. There was no change, then, 
as a historic fact, there could have been none, from the 
very nature of things and of men. The light of Apos- 
tolic footsteps lingered yet. In the year one hundred 
and fifty, men must have been living who had sat at the 
Apostles’ feet. In the cities where they had lived, and 
labored, and founded the Church; where, at last, they 
had witnessed for the truth they taught, at the stake, or 
on the bloody sand of the amphitheatre, their memories 
lingered long, and deepest reverence for their counsels 
and their ways. Over all the world, Christians clung 
(they could not help it) to the order, and the laws, and 
the government they had appointed; and deemed it (we 
may well believe) no less than sacrilege, to lay rash 
hands on the Church, the visible ‘ Ark of the Covenant.” 

The Bishop of Rome, in those days, was not the fear 
ful personage so many ignorantly fancy. The saintly 
Clement, one of those “ whose names are written in the 
book of life,” and many a Bishop of Rome after him, 
humble, earnest-minded, primitive Bishops, as they 
were, proved worthy successors, in their beautiful lives, 
and in their martyred deaths, to the lion-hearted ‘‘ Apos- 
tle of the Gentiles.” Neither the Bishop of Rome, nor 
any other Bishop, sought to lord it over God’s heritage. 
The Apostolic reverence was strong in all hearts, and 
all Bishops, as alike successors of the first eleven, were 
equal, whether their dioceses were large or small. Their 
brotherly unity was unbroken yet by any pride or am- 
bition.” Romanism, as the Reformation found it, had no 
existence in all the early centuries; as we find it, its 
birth is later still. 
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So the Church, going forth from the “upper cham 
ber” in Jerusalem, spread on from land to land. The 
branches were casting their grateful shadows wide over 
the weary world, the little lump of leaven was fast leav- 
ening the great mass. There were troubles indeed with- 
out, and troubles also within. As in the Apostles’ day, 
so afterwards there were those “who loved to have the 
preference,” and disturbances and divisions were by no 
means uncommon. Few men are always the same, and 
pride, and vanity, and self-will, and opinionism, strove 
against that unity which was intended to repress them. 
But as in the Apostles’ time, so for many early centuries, 
these never grew to any head or strength, but were re- 
pressed successfully by a vigorous discipline. So in all 
those early centuries the Church continued, all the world 
over, the same. It is hard to realize it, but the plain 
fact is so, that there was but One Body known as the 
Church over the whole earth. It was divided, but as 
parts of a whole are divided. It was the Roman Church 
at Rome, the Italian Church at Milan, the British Church 
in Britain, the African Church in Africa, the Gallican 
Church in Gaul; and, in some local peculiarities, these 
all differed, but these national Churches were all Catholic 
as well as national, were parts of the vast Church Uni- 
versal; all had communion and fellowship together. 
The Church member in Rome, was a Church member 
also in Britain. At Ephesus, he joined in the solemn 
worship, and received the Holy Sacrament; in France 
he joined in the same worship and partook of the same 
Sacrament, though the language of praise and prayer 
was another. . 

In those days, a Christian, who left his home, took 
with him a letter from his Bishop, certifying his stand- 
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ing as a baptized man; and that letter unlocked Chris- 
itan hospitality, ensured Christian greeting, admitted 
him to Christian fellowship, in every land then known 
to civiliz-u. nan. In the deserts of Numidia and among 
Scythian snows, by the cataracts of the Nile, and by the 
shores of the far off British streams, he found the same 
Church to welcome him, he joined in the same prayers, 
professed his faith in the same Creed; for he was a 
member of that grand brotherhood that knew neither 
Jew nor Greek, bond nor free, but baptized into his fel- 
low-ship of love and equality all alike for whom Christ 
died. 

So stood the Church for many centuries. Such a 
front did she wear before an astonished world. I am 
not writing history, but neither am I making a romance. 
It is not within my plan to quote authorities or produce 
proofs. The reader must take me at my word, when I 
say that really such was the state of Christianity for 
many ages. If he is not willing to accept this on my 
credit, I refer him to a book, which he can procure if he 
will, Bingham’s “ Antiquities of the Christian Church,” 
the only book of moderate size with which I am ac- 
quainted, as at all valuable to give the reader a true 
notion of those days. 

Is it not a grand and beautiful thing to look back, 
through so many dim ages, to that vast army marching 
on in unity and brotherly love, so different in all else, 
so bound together by one Faith, and so possessed by one 
Spirit, men of all colors, tongues and climes, marching 
shoulder to shoulder, under one banner and one great 
Lord, to trample into dust the idols of the ancient earth ? 
They had the Lord’s own chosen evidence: they were 
One, and crying out in wonder, ‘See how these Chris- 
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tians love one another!” the world believed. _ Tribes 
came together, nations turned as one man. Fast sped 
the heralds then over the world, and lands to which but 
now our poor missionary efforts have attained, even in 
the Church’s first century, were evangelized. St. Thomas 
preached in India, and there to this day are the Churches 
of his founding, the Bishops of his ancient succession. 
St. Paul preached in Spain, we can venture to say, in 
Britain. We are almost certain that the Druid groves 
of England first echoed to the words “Jesus and the 
Resurrection,” as they fell from the lips of the same 
bold Apostle, who before had proclaimed them to Athe- 
nian ears, upon the Hill of Mars. 

We stand like men astonished, we look back on those 
days in a sort of stupid amaze talking our idle babble 
about ‘pristine zeal,” ‘“‘age of miracles,” and the rest. 
I firmly believe that those results, of the warfare of the 
Church against the evil of the world, are just as possible 
now as they were then, yea more possible, as Christians 
now wield a hundred-fold greater power, possess a hun- 
dred-fold vaster resources, have command of a thousand- 
fold more effective means and instruments of communi- 
cation. Nations may again, in a day, dash their idols 
into dust and turn to the living Lord, but led by a 
united Christianity—led only by the One Church. What 
can you expect of a poor bewildered savage who finds 
five or six missionaries come to weach him five or six 
gospels? What must the shrewd and_ intellectual 
Brahmin think, who finds a half-dozen different kinds 
of Christians come to teach him a half-dozen different 
Christianities ? 

Shame on our sectarianism! For our divisions let 
the crimson blush mantle every Christian cheek, before 
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Jew, Turk, and Pagan! for the sectism which tramples, 
in its mad self-will, in its detestable self-conceit, on the 
means that might convert a world, which carries its vile 
self-complacency ani hideous spiritual egotism into a 
heathen land in one hand, and the Bible in the other, 
which cannot allow a poor idolater to become a Chris 
tian—simply a Christian, but must try to make him, 
(God help us!) a Baptist, a Presbyterian, a Wesleyan, 
or a Lutheran Christian! Men pray “Thy Kingdom 
come,” but while they seek to shiver that Kingdom into 
fragments and keep it so, the answer comes not through 
the cleaving air. 

They prayed it in the early day, and it was answered 
to them in power. The One Church, small and weak, 
and bitterly oppressed and persecuted, but still the One 
Church, bore aloft the banner of the Cross victoriously, 
and planted it at last on the proudest height in all the 
world, the ‘‘ Mount of the Capitol.” And not with mate. 
rial opposition alone, but also with the most acute intel- 
lectual, did that infant Church contend, and the subtile 
philosophers of Greece and India fell before her, as rea- 
dily as the coarse paganism of the vulgar mass. The 
battle-ery of ‘‘ One Lord, One Faith, One Baptism,” con- 
quered in every field. 

What has been, we may hope, will be again. One 
Church, we find, is no mere optimist dream. The thing 
has been. The sun has looked upon it, and all the 
mighty stars for ages, though it appear strange to you, 
It has stood upon the earth, and has shone in the clear 
sunlight. The Lord willed it so. He madé Oneness 
His Church’s mark. The mark was visible to men’s eyes 
for many generations. It is dim to ours, perhaps. I 
believe ot too dim to be found, by careful searching, 

he ' 
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even now resting on the unchanged Body. We must 
have it again. Harnest hearts are sighing for the lost 
Oneness of old. 2 

It is in our hands to bring it back, by labor, by prayer, 
by honesty of heart, by simple-mindedness, by Jove for 
truth, but casting out conceit, and pride, and wilfulness: 
we may place ourselves within it, and powerfully aid to 
plant it gloriously before the eyes of all men, so shall 
the prayer, ‘‘Thy Kingdom come!” be a prayer that 
“rises from the heart,” before it “ gathers to the lips”— 
a prayer prayed in deed as in word, entailing surely an 
answer in power. 
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CHAPTER II. 


INVISIBLE UNITY. 


“But,” says one, “who has ever pretended to deny 
that Christians should be one? ‘True Christians have 
always been one Church, are now, and ever will remain 
brethren, members of the undivided and znvisible King- 
dom of God, no matter what may be their outward di- 
visions and names. These different denominations are 
only regiments of one great army. They are united in 
spirit and intention, they are united by one saving faith, 
and one sanctifying grace. This was the unity Christ 
intended, and this exists now as it has ever done. The 
sects about us, of course, are of human origin, but the 
true and sincere members of all of them, joined together 
spiritually, make up the One Catholic or Universal 
Church which is not of human origin, but of Divine. 
~hat is the Church spoken of in the New Testament, the 
Church to which the promises were given.” 

Now, without doubt, this is a very common notion. 
Most people who think about unity among Christians, 
think about this kind of unity, as being the only one 
possible. It appears to me that this notion stands very 
much in the way of many sincere-minded people who 
love unity, and would help towards its attainment. 
For it makes them content with a semblance when 
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they otherwise would strive for the living reality. It 
will be well, before going any farther, to examine this 
theory. 

The first thing which strikes one with regard to it is, 
that it is an afler-thought. It appears to be the invention 
of men, who, finding only One Church in the New Tes- 
tament, and finding a score of bodies each claiming to 
be that One Church, about them, and not being honest 
enough, or brave enough, or learned enough, as the case 
might be, to meet those two facts in a straightforward, 
manly way, have tried to reconcile them by a theory, an 
invention for the purpose. This theory is ‘got up,” as 
it seems, when one considers, expressly to excuse a vVisl- 
ble sectarianism, by the pretence of an invisible unity. 
At very first sight it looks like an after-thought and a 
make-shift. 

The consequences, also, which flow logically from this 
theory, very few will accept, among the intelligent of 
any of our conservative denominations. Yor one result 
is, that all ‘‘ Churches” are alike in authority,-—that is, 
none of them have any, each being a mere man-made 
society. It result, too, that ‘‘ Churches” may be origi- 
nated every-day, that there may be endless splits and 
divisions, and yet that each fragment is still a real 
“Church,” because, as the unity is invisible, no out- 
ward division can affect it, and men cannot commit schism 
if they would,—the inward and spiritual oneness no hu- 
man power can divide. It follows, then, that we have no 
outward Church, no outward Sacraments, no ministry 
with authority ; that these different bodies are standing 
in the most unmeaning of all positions, each claiming, 
as it does claim, by its existence, to be at least the 
truest Church, whereas none of them are properly 
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Churches at all, but only human societies, changing 
and dividing, coming and going, that the real Church 
of Christ has nothing to do with any of them, but takes, 
here and there, a sincere member out of each. The 
Quaker view, which denies an outward ministry and 
outward sacraments, is the logical result of this theory 
of an invisible Church. The view of the individual 
who once told me, quite seriously, “he was in great 
doubt whether ‘the Church’ ought to be organized ever 
into an ‘association,’ whether it was not sinful to put 
‘Christians’ under the laws of ‘a religious society,’ ”— 
his view is a still more logical result. For the true 
Church, the invisible company of all sincere Christian 
men, according to this, a man belongs to, by his sin- 
cerity; he is not admitted to zt by any sacrament or or- 
dinance; he does not come into it by virtue of any out- 
ward act, whatever; and as the main point is to be a 
member of that Church, he may well hesitate, indeed, 
as to whether he is to join some outward church which 
is nota Church, and cannot be, but which is only a ‘‘re- 
ligious society,” with no divine right whatever. 

These are some of the results which follow legitimate 
ly from this theory, and these results all denominations 
on principle, and from the nature of things, deny. For 
each denomination must hold that it is, at least, nearer 
right than any other, else its existence as a denomination 
is an ubsurdity, and each denomination does claim to 
have authority in matters religious, and most denomina- 
tions to have a divinely appointed ministry and author- 
ized sacraments, which ministry has certain rights, and 
which sacraments are bounden upon men’s consciences. 
But this theory, in fact, denies all this, and gives the 
power to any body of sincere men to originate any 
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church and ministry and rites they please, or none at all 
if they please, and yet allows them to be true members 
of the only true Church,—“ The Invisible Body of the 
Elect.” 

Now we have found, in our previous chapters, I think, 
clearly enough, that the New Testament Church was 4 
visiole Church, as well as One Church, we have found 
that it was an organized Unity, we have found that it 
had regular officers, regular laws, regular ways of admit- 
ting members. We have seen that its unity could be 
seen, was seen, that it could be broken too, that men 
were warned against breaking it, that divisions could be 
caused, that it was wrong to cause them, that schism was 
a very possible thing, and that men were warned against 
it, “that there should be no schism in the body,” that 
they should endeavor “to keep the Unity of the Spirit 
in the bond of peace,”—because “ there is one Body and 
one Spirit, even as ye are called in one hope of your 
calling, one Lord, one Faith, one Baptism.” We have 
found in the New Testament, I say, a visible, united, 
organized, officered Church, working in the world be- 
fore men’s eyes, and we have heard of no other upon the 
earth but this. The only invisible Church being the 
Church triumphant, not here, but in Paradise. We can 
hardly imagine how any sincere man, unless he makes 
the Word of God “of none effect” by “his tradition,” 
can find any provision in the New Testament for a hun- 
dred opposing sects, who, yet by a miracle which con- 
tradicts his senses, are not opposing, and cannot be 
opposing, but which, whether they believe it or not, 
know it or not, are yet One Invisible, Holy, and True 
Church. 


Now this theory of an invisible unity, I do think, in 
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its working on people’s minds, one of the greatest delu- 
sions imposed on good and earnest men. For unity is a 
want of the true Christian temper. The sincere Chris- 
tian cannot help longing for a oneness with all who wear 
the name of his Lord. He feels all should be one. His 
soul yearns for the old, broad, deep charity of the ancient 
time. He cannot content his heart with the narrow sym- 
pathies of a sect. 

He looks about him, and sees all now contradicting 
the convictions of his heart. He cannot believe this is 
right, he cannot rest content with sectarianism as the 
normal and divinely sanctioned way of life for Christian 
men believing one Bible, acknowledging one Lord. The 
instincts of his heart are against it. He turns to the 
Holy Scriptures, and he finds these instincts accord 
with them. He hears the declaration, “Call no man 
master on the earth, for one is your Master, even Christ, 
and all ye are brethren.” He sees enough then, if un- 
biased by a false “tradition,” to assure him that all 
these divisions are wrong, and he begins to inquire. 
He asks, ‘‘ Where is the Church of the Gospels and the 
Acts now?” Where is the very original and Divine 
Church, the pillar and ground of the Truth, built upon 
apostles and prophets? Let us find that, let us unite in 
that, let us stand together once again upon that old 
foundation, one brotherhood under one Head.” There 
is hope for him, then. There is hope for us all, when a 
strong, true heart feels the one Spirit within it, rousing 
it to seek the “one Body.” And thousands are so roused 
to protest against our sinfui divisions, and call‘aloud for 
oneness once more. 

But then comes this theory, this after-thought, this 
mere excuse and apology, blind to its own illogical re- 
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sults, its denial of all history, its falsification of the plain 
record, it comes with its talk of an invisible one Church, 
composed of a hundred visible contending sects, and tells 
him he must be satisfied with that, tells him that was 
what Christ looked forward to and intended, tells him 
that such sectarianism, such disorders and divisions, 
and calling of men master, such setting up of “new Gos- 
pels,” such running wild with “itching ears,” such a 
complete chaos of isms, such a complete wrecking of 
charity, such a torn and tattered Christianity as this, 
is just what the Word of God establishes and sustains! 
—tells him, yearning for the grand Unity of the Church 
Universal of God, that this miserable sectism which 
curses the earth, and paralyzes Christian effort, is right, 
and he must rest content with it! But he is not content. 
He cannot understand why, since the Spirit is one, the 
Body should not be one. He hates sectarianism, though 
himself a sectarian, with a cordial hatred; he wants to be 
able to feel something of the old Church nearness of eye, 
and hand, and heart. 

And this theory tries to satisfy him. It tries to create 
a unity, out of an acknowledged sectism. It tells all 
these bodies that they are only sects together, one no 
better than another; that they must all agree to ignore 
their ‘‘ sectarian peculiarities,” their ‘‘ distinctive does 
trines,” must “agree to disagree,” must come together 
on the broad ground of “Christian liberality,” at an 
oceasional anniversary or public celebration; exchanging 
pulpits, calling each other brethren, carefully abstaining 
from all sectarian allusions—at least for a day. Such 
platform unions, such hollow truces, are all it offers for 
the deep surging love that swelled like a mighty tide 
through the vast heart of the Apostolic Church of old. 


UNITY AND ITS RESTORATION. 30 


No wonder they fail! Flimsy veils to cover up the 
shame of sectarian self-will and narrow heartedness 
before man and God, and conceal from our own eyes 
our great errors; no wonder they fail! They ought to 
fail. They are not honest to ourselves or others. They 
are poor attempts to hide away a vast wrong that will 
not stay hidden. When a man sees his sin and con- 
fesses it honestly, there is hope. It is our error by such 
efforts to try to excuse our sin, to try by such a theory 
and such attempts to deny the existence of this great 
falsehood and wrong, that before Jew, Turk, and 
Infidel, should make every Christian cheek tingle with 
the hot flush of shame! 

No! the honest, manly, Christian way is to confess 
this whole thing to God and man. This is all wrong 
now. By the word of God, by the teaching of the 
loving Lord who died for us all, by the inward voice, 
the yearning love, of the one Spirit that sanctifies us 
all, by the warnings and prayers and example of the 
holy Apostles of our common faith, by the teaching 
and example of the noble army of martyrs who have 
worn the Name we wear, and now stand crowned upon 
the eternal shore, by the true instincts of every heart 
that “God has touched,” we know divisions, strifes, 
and sects are false, unnatural, sinful, and anti-Christian ! 
Let us say so honestly, and we have gained ground. 
Let us determine too, to lend ourselves to no attempt 
to get up a sham unity to blind ourselves and the world. 
There can be no unity based on separation. We must 
have reality in this matter or nothing; unity on prin- 
ciple; not unity by denying or forgetting principle; 
unity as of one great army of brothers, not the unity of 
a temporary truce between bands of fighting foes. 

Q* 
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Spiritual unity is the real and important unity after 
all, but can such unity exist without an outward unity? 
Has it ever existed without it? What proof can I 
have, that men at heart are one, that men, in purpose 
and intention, in work and love, and hope and faith 
are one; except that I see them so in their outward 
lives? What proof can I have that men are led by one 
Spirit, but that I see they live and work under the 
guidance of one Spirit? JI, while a living man, can 
have no proof of the existence of any spiritual gift or 
influence, except from its outward and visible sign. I can 
only know that the hidden root is living, because I see 
the visible blossoms, leaves, and fruit. I can only know 
there is inward and spiritual unity, which I cannot see, 
from the outward and material unity which I can see. 
It is idle to tell me of spiritual oneness, when there are 
open visible disunion and strife. Nay, grant heart 
unity to be the grand necessity, who does not see that 
it must produce material unity? Who does not see 
that visible strife and division are the outward and 
visible blossoms and fruits of unseen strife and division? 
It was to keep heart unity, to guard spiritual oneness, 
to found and defend invisible brotherly love and sym- 
pathy, that outward unity is so insisted upon, so urged, 
so guarded in the words of Christ and his Apostles. If 
as a visible, tangible fact, there are only heresies, strifes 
and divisions, what good does it do me or any man to 
tell us that invisibly and intangibly there are none? 
Can we feed our souls on such wind and emptiness? 
Can we satisfy our hearts by trust in a fact which our 
two eyes see to be no fact at all? 

This poor unspiritual world God blesses, by clothing 
all His gifts in outward coverings. What does it need 
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in the way of a Church to do it good? What did it 
need at the very first? Think of the offices of tne 
Kingdom of God established here on the earth, and 
learn that only a visible Church, and one Church can 
by any means perform them; learn that our sectarianism, 
no matter for its unseen spiritual oneness, fails in per- 
forming them utterly. 

God made men of one blood over all the world. But 
men forgot the truth. They hedged themselves off by 
narrow boundaries into little bands and parties. For 
pride, for selfish greed, for revenge, for lawlessness, for 
love. of self and hatred of others, men isolated them- 
selves from men, and arace of one blood and of one 
common origin was split up into bands of enemies. As 
years passed on, the evil only waxed the greater. For 
in the multitude of nations, and families, and tongues, 
and religions into which men were divided, the multi- 
tude of clans, and parties, and sects into which these 
great divisions were again separated, the tendency was 
to destroy the memory of the grand old truth, that they 
were brethren of a common lineage. So it was destroy- 
ed, and:-men were isolated each from each. By natural 
distinctions and acquired ones, by learning, and wealth, 
and force, as well as by birth, and training, and pre- 
judice, men stood separate from men. They forgot 
their common birth and common destiny as they had 
forgot their common Father. It was a rude, selfish, 
greedy battle of each for himself, that men waged in 
the world. Love, sympathy, mutual aid, these were 
lost as the currency from man to man. 

And Christ came, as one end of His mission of 
“ soodwili” to bring these lost treasures to light. He 
came to reveal the common Father, and restore the 
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common brotherhood. He came for peace, He came for 
love, He came to show men they were children of a 
good God who had put them in this world to do a 
certain work and duty here, to aid each other in doing 
it, each in his place and calling. He cleared away the 
mists that covered the heavens and called men to see 
eye to eye, called them to look to tae Almighty Father 
above them as their common Parent, who loved them 
all alike, and to each other as brethren with a common 
work, and life, and destiny, with common helps and 
allies, common hindrances and foes. 

And, not only to teach them they were brethren, but 
to make them so, He founded His Kingdom, and to the 
ends of the earth sent His servants to gather all. The 
Jewish covenant was restricted. It took in but one 
family. It was for a time. The New and better 
Covenant was wide as the world. It takes in all. It 
is eternal. It annihilates narrow distinctions. It de- 
stroys narrow names, It makes the old world rosy 
once again with the light of Paradise. It cries, “ All 
ye are brethren,” on all the blessed airs. It destroys 
national differences—‘ there is neither Jew nor Greek.” 
It destroys social differences—“ there is neither bond 
nor free.” All barriers built by man to hedge him 
from his fellow man, it sweeps away like chaff. “ Ye 
have one Maker and Father; ye have one Deliverer 
and Lord; ye have one Sanctifier and Comforter; there 
is One Faith for you all; One Baptism to wash you all; 
one home and one salvation offered to you all, and ye 
are all alike welcome to enter and sit down in the one 
Kingdom of God.” God “is no respecter of persons.” 
Such is the blessed Gospel of Equality and Fraternity 
the new Covenant proclaims. 
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And the one visible Church proclaims this Gospel and 
realizes it as a living fact. It ‘gathers into one” all 
tongues and nations, and families. It rejects pride and 
self-assertion, and makes the loftiest and the lowliest 
enter the same door. It washes good and bad in one 
laver. It receives the penitent Pharisee and the peni- 
tent Magdalene with the same confession; it sets them 
both on the same platform. Before its altars it will 
allow no differences. Pride, opinionism, selfishness, 
wilfulness, that break the bonds of humanity in pieces, 
and array mankind as enemies, it tramples on relent- 
lessly. The claim one prefers is good for all who will 
accept it. It is only good for him because it is good 
for all. At the footstool of the same Father, where all 
are rebellious children alike, all must prefer the same 
claim, and stand on the same foundation. Kings and 
beggars, philosophers and babes, slave and master, find 
here one common meeting place, and before “ the Man 
Christ Jesus” are all men, and before His Father and 
theirs, are all brethren, kneeling side by side on the 
earth from which they alike sprung, and looking to 
the clear heavens whither they hope alike to go, by 
the merits and death of Him who wore their common 
flesh. 

Now this is beautiful! In this poor, distracted world 
this is beautiful, like the rising of the dawn. And it 
was to teach these truths and make them living things 
in our hearts and lives that Christ came to visit us,— 
among the rest He came to do,—to do that, I think 
all will agree that this is one of the blessed works of 
Christianity—the Gospel of “‘ peace and goodwill” from 
man to man, as well as from God to man. 

And can we not see that to realize these results, we 
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must have one visible Church? Can we not see that a 
unity, unseen, a theoretic oneness, will not do this 
work at all? Oan we not see that to allow divisions, 
active, working, tangible divisions, while we talk of 
oneness, inactive, unworking, intangible, is, really, in 
this practical world, only trifling? It appears to me 
we must either conclude that the Gospel was not meant 
to make men brethren, (and who. will dare utter it ?) or 
else we must conclude it demands, and can only truly 
be carried out in, a viscble working oneness. 

I have dwelt so long on this theory, because, in my 
experience, it is the great difficulty in many sincere and 
earnest hearts who hope they can be one, and still, be 
separate from their brethren. It is the semblance which, 
to some extent, satisfies such hearts, and prevents their 
seeking the reality. 

We cannot accept it. It does not at all perform the 
office which it must perform to be really true unity. 
There is clear reason why it can never perform it. 
This theory of an unseen oneness is only lulling us to 
sleep, while sects and divisions thicken, and pride, and 
conceit, and self-will reign in power, and men are losing 
again the truth Christ sent His oneness to teach them. 
The work the Gospel has to do, and was meant to do, 
for men in this visible world, is helped on not a whit 
by it. Men are ranked into contending parties again, 
and bitterness reigns, and love and brotherhood are 
forgotten, and yet this theoretic unity can not lift its 
voice. We cannot rest content with this. We must 
see oneness, we must touch it, handle it, enjoy it asa 
blessing given in the flesh, a blessing to satisfy our 
needs, and train our spirits here in life and time. 
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CHAPTER IV. 
THE GROUNDS OF UNITY. 


EARNEST-MINDED people will say, “This is all very 
well so far. We see the evils of division. We see, too, 
that the theory of an invisible unity only apologizes, for 
our strifes and jealousies and hatreds, and does not even 
try, in any practical way, to mend them. But what can 
be done? Men will never have the same opinions on 
the Bible—not even sincere Christian men, who hold it 
as the true Word of God, and reverently study it. The 
Methodists will not turn Baptists; the Baptists will not 
turn Methodists; both together will not become Presby- 
terians. Each body thinks itself right; each man pre- 
fers his own denomination, its ways and notions. The 
best we can do is, to hope that time will soften down 
asperities, and oppositions, and all will work harmoni- 
ously.” 

Now, I, too, am well persuaded that men’s opinions 
will never be the same,—that even honest Christian 
men, sincerely studying God’s Word, will not hold the 
same opinions on very many matters. It seems im- 
possible they should; and I do think it is not best they 
should. I honestly think, the Lord never intended they 
should, in this world, at least. God’s Truth is manifold 
though one and the same. Man’s nature is manifold 
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though one and the same, also. From my point of 
vision, and in the midst of my being’s needs, I see one 
point of the vast truth. From your point of vision, 
and your soul’s wants, you see another point. We each 
have truth—all we can use, all we need,-—but each a 
part. All together we have it all, as far as man requires 
here. Herein I see, too, one grand use and necessity 
for the One Church. For the One Church, by uniting 
us all, possesses all Truth, as an united and accordant 
whole, works, lives, prospers, because it offers to man 
all the many-sided, and every where applying whole 
Truth. If we fly into fragments, each with his small — 
measure of the Truth, and array one side against the 
other, each declaring he has the whole ; I contending the 
shield is golden, you that it is silver, when the real and 
entire fact is, that it is both together; each thus having 
the truth, and yet each contending for a falsehood, for a 
half-truth is always a falsehood ; it is easy to see we only 
waste our own lives and efforts, and destroy the Truth 
besides. 

Opinions are not the foundation. A man will surely 
not be asked “‘in that day,” what his opinions are. Why 
should we be more strict than God? The Word of God 
is vast in meaning, infinite in application,—its author is 
the Eternal Spirit of the Lord. It can never be brought 
down to rule and measure, never mapped out by man 
into finite plan and arrangement. T'o the individual 
heart it will for ever bring home personal and individual 
truths ; on each soul it will bestow, if humbly studied, 
special blessings. Notions, opinions, convictions of 
many things then, must be various—ever have been 
so, I find; I think ever. will be so; each free Chris- 


UNITY AND ITS RESTORATION. 41 


tian heart, under Christ’s Law of liberty, welcome to 
its own. 

“ But since opinions are various, and, as it seems, will 
be, how can men be united in One Body, in One 
Church?” I am free to confess the question has puz- 
zled me. It does not puzzle me now, and the reason 
is, I have clear views of the nature and end of the 
Church and Kingdom of God, as set out in Holy 
Scripture. 

We sometimes hear men talk, as if they thought a 
Church was a body made up of men who became Chris- 
tians first, and then entered the Church afterwards,—as 
if it were an association of Christians, formed after they 
became Christians. Ido not know how this notion has 
become quite so common, for it is very evident that the 
standards of all bodies, whatever, are directly contrary 
to it, and I believe so is God’s Word. Still it is, un- 
doubtedly, a very common sort of feeling, that people 
become Christians, and then, “join the Church.” It 
takes its root I believe, in the notion I spoke of in the 
previous chapter,—an invisible Church—supposing that 
the real Church is invisible, that a man belongs to a, by 
his sincerity without outward forms, and that after be- 
longing to that, he joins any visible sect he may choose, 
or none as he may choose. 

I showed, I hope, clearly enough, that the Church of 
the New Testament was a real and visible Church. I 
believe nobody can read the New Testament without 
seeing that. That Church is called the ‘“ Kingdom of 
God,” the “Israel of God.” With that God makes a 
New Covenant. There was one made with the temporal 
Jsrael. It was fulfilled. Its use was past. It served 
but to introduce the eternal Covenant. Moses was the 
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mediator of that, a man-—Christ is the Mediator of this, 
a man too—-but also God. That was a visible Covenant, 
so is this; that had visible seals, so also has this. It 
too, far better, far more really and surely, offers a way 
by which a man may enter into agreement with God, 
binding through “the blood of the everlasting Cove- 
nant,” his soul to God, and receiving in his mortal body, 
visibly, God’s pledge and unfailing promise, by which 
God binds himself to him. 'The Old Covenant was re- 
stricted, the New unrestricted. It was founded on the 
broad fact of our Lord’s Incarnation—that the Eternal 
Son took upon Him our nature. Manhood then, as 
wide as space, and as long as time, might enter the New 
Covenant and receive its seals. The ministers of this 
Covenant were to go forth into the world’s highways 
and hedges for ever, and ‘compel them to come in.” 
The end of this Covenant is to make men sons of God. 
The Eternal Son took man’s nature, and lived man’s 
life, and died, and rose, that He might be “ the first-born 
of many brethren.” He founded this Covenant. He 
established this Brotherhood. He made Himself the 
King of this everlasting and true Israel, which is the 
Church, His Body and His Spouse. He laid down the 
terms of entrance, appointed the preparation, stamped 
the seals. 

Why are we so forgetful? Why do we so bewilder 
ourselves? Have we not evidence enough what that 
preparation was, what those terms of entrance and those 
seals? It is a clear practical matter of fact. We know, 
as well as we know any fact, what the Apostles of the 
Lord required of every man who sought admission to 
the Church. Instance after instance stands recorded in 
the New Testament, where men entered this New Cove- 
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nant and became members of the Divinely established 
Church. We have one instance where three thousand 
in a single day entered it at once. What did the in- 
spired Apostles demand in the way of belief for admis- 
sion to their Church? Did they ask any great knowl- 
edge, any great clearness on many a subject? Did they 
ask men their opinions at all? Was not the wide 
Covenant, that took in all, wise and ignorant, king and 
beggar, slave and lord, merciful in its demands of knowl- 
edge? Since it sought, as we have seen, to embrace all, 
did it demand impossibilities and ask, at the very door, 
for spiritual views and spiritual knowledge, and that 
men just rising out of heathen darkness and crying to 
God for light enough to know He was their Father, 
should agree to, and subscribe to ‘“ systems” and 
“articles” and “confessions?” Just reflect. The New 
Testament was not yet written. Scores of texts that 
men divide about, and form systems on, were not yet 
penned. Thousands entered the Church and lived and 
died, preached the Gospel, and witnessed it with their 
blood, and during all that time the New Testament did 
not exist as a book at all, Opinions then, on many a 
very difficult text to us, were out of the question. 
But the Apostles never asked opinions. They asked 
Faith. 

“Do you believe the story we bring you? Do you 
accept, as living motives of action, these facis? Are 
you desirous to enter the New Covenant, and enroll 
yourselves children of God and receive the seal of adop- 
tion? If so, do you believe in God the Father who 
adopts you, in God the Son through whom and in whom 
you become a son, in God the Holy Spirit sent from 
them to pervade, and vivify, and bind together, the 
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whole Covenanted Family on earth to the Father in 
Heaven? Do you believe and accept that Gospel, that 
glorious revelation of God’s love and kindness to you 
and all men, manifested in Jesus Christ His Son? 
Would you turn from all your blindness, and sin, and 
enmity, and gladly walk henceforth, not as aliens and 
rebels, but as sons of God in His earth wherein He has 
placed you? Here then is His Family; here is His 
Church,—His Covenant. Here is the general assembly 
of the adopted ones who have believed before you and 
are pledged to God and He to them. Will you become 
one in this Family? Arise then and receive the ap- 
pointed seal. Arise and be baptized, in the name of the 
Father, and of the Son, and of the Holy Ghost, the God 
in whom ye believe.” 

That is the sum of the Apostles’ demands, always from 
those who sought admission to the Covenant of which 
they were ministers. They asked Repentance—repent- 
ance that saw present sin and darkness and estrange- 
ment, that desired to leave them for ever and to become 
through Christ, children of the merciful Father who 
loved and redeemed them in their sin. They asked that 
first of all. There could be no true request for admission 
without that in the first place. And, second, they asked 
Faith. They asked Faith at Baptism, Faith before they 
as God’s ambassadors sealed the Covenant. Not belief 
in opinions, not consent to doctrinal systems, not sub- 
scription to plans and schemes argued out by human 
wit from the Word of God. It was Faith in God, Faith 
in the Divine Persons, not faith in logical conclusions. 
It was consent to facts, great, saving, living, everlasting 
facts, not consent to apinions. It was Faith, in God the 
Father, who made them and daily guards them and 
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feeds them, and gives them breath—their God hence 
forth, their Father; in God the Son who died for them— 
their Lord and King henceforth, and yet, their Elder 
Brother; in God the Holy Ghost who sanctifies them, 
who dwells within them henceforth, the Spirit of adop- 
tion, binding them to the Father and the Son—it was 
Faith in these Three Holy Persons—the One God in 
whom they were baptized. 

Hence arose the ancient Creeds. They are very dif- 
ferent from the modern ones. They are not systems of 
doctrines. They are not schemes of divinity. They are 
not the result of logic and argument used upon the 
Bible. They are simply declarations of the soul’s Faith 
in God, the FaruHeEr, the Son, the Sprrit, those awful 
names in which the believer is baptized. This was, of 
course, always required—tvhe confession of the mouth— 
“the answer of a good conscience,” as the Apostle calls 
it. Gradually, we may believe, the form in which a 
man was to reply to the inevitable question, “ Dost thou 
believe in the Lord Jesus Christ?” became fixed, vary- 
ing slightly in sound, but essentially the same in all 
branches of the Church. This was the origin of Creeds 
among the early Christians, the demand, “ Dost thou 
believe?” unvaryingly made at Baptism. 

Two specimens of these ancient Creeds remain to us 
—the Apostles’ and the Nicene. We can see from 
these what the early Church demanded in the way of 
belief in doctrine as tests of admission and fellowship. 
How short they are! How very clear! They are not 
conclusions of reasoning, but summaries of facts. ‘They 
do not declare, “I believe in doctrines,” much less, 
“T believe in opinions,” but “I believe in God.” They 
substantially declare that that is the Faith of him whe 
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confesses them, in that Great God whom the world in 
its darkness did not know, who sent His Son to reveal 
His name and nature, and manifest His love, and re- 
deem the rebel children of Adam, to be ransomed sons 
of God. 

“ Are the Apostles’ and the Nicene Creeds then the 
sum of what should be required as Faith for Church- 
membership and Church Communion?” I believe so. 
Surely we have no right to go beyond the wisdom of 
the Holy Apostles: Surely we are wrong to lay a 
foundation they did not lay. These Creeds were cer- 
tainly all they required for admission to their fellowship; 
surely we cannot pretend to demand more for admission 
to ours! They asked, and only asked. ‘Dost thou 
believe in the Lord Jesus Christ?” understandingly, of 
course, as to His mission and its objects. Shall we 
insist on asking “ Dost thou believe in ‘justification by 
Faith only ?’” in election?—in limited or free salva- 
tion ?—in total depravity ?—in free will or its opposite ? 
Do we insist on asking such questions, and being 
answered according to our systems, at the very thres- 
hold of the covenant, with any right? I know how 
important right views on these things are, and upon 
others like them, but I know, too, that for ages and 
generations they were never made tests of fellowship 
in the Church of God. I cannot see a hint to make me 
think that any Apostle demanded opinions upon them 
at the door. They were left to be taught after admis- 
sion. They were left to be learned correctly, under 
the influence of the One Body and the One Spirit that 
dwelt in it. 

With opinions then we have nothing to do. All the 
Apostles asked of those who sought to enter the Church 
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goes not beyond confession of the Creed called by their 
name. And on that Creed and the other, the Creed 
the Universal Church bore witness to at Nice and 
Constantinople, we must look to build unity again. 

‘But what will be done with those who do not 
accept these Creeds?” I answer, I cannot tell. I am 
writing for Christians, I am writing for the vast majority — 
of us, who do hold those Creeds, who keep them still 
printed in our “ Disciplines,” and ‘ Confessions,” and 
“Orders of Worship,” though we sometimes forget it. 
The man who denies those Creeds, I have nothing to 
do with in this discussion. Ido not call him a Chris- 
tian at all, 1 cannot unite with him at all, because deny- 
ing those Creeds, he denies either the Father, the Son, 
or the Holy Ghost, and consequently does not worship 
the God I worship. There can be no communion be- 
tween him and me. 

But the vast majority of our various sects, thank 
God, have never yet “denied the Faith.” They hold 
still the ancient Creeds. They cling to the ancient 
“form of sound words,” they baptize in the name of 
Three Persons and the One God, as of old. They have 
yet the very ground on which to stand again, if they 
could only see. : 

‘“ But these are very short summaries, indeed. They 
surely do not contain even all the essential truths of 
Revelation.” I have nothing to do with their shortness. 
I may have one or two very important, and, to my 
mind, absolutely essential doctrines, which I think 
ought to be added to them; but I know, notwith- 
standing that they contain all St. Peter and St. Paul 
demanded, all the Church of the early ages of love and 
zeal and martyrdom demanded, and who am I, to set 
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up my judgments and prejudices against mspired wis- 
dom? They certainly made nothing more than the 
substance of these Creeds essential to admission to Chris- 
tian Communion and the fellowship of the Church. I 
cannot find the slightest ground in the whole New Tes- 
tament story to make me suspect they did; and they 
knew; I donot. Iam only safe in following them. 

Of course, I know there are very many solemn and 
weighty truths, in the Revelation of God, beside those 
contained in these short Creeds; truths, without which 
Christian character shall be incomplete, and the soul 
stunted or deformed in its growth. Such truths are 
not denied, they are not even forgotten. Remember 
only what the Church of God was meant to be, and 
meant to do, and you will see their place. It is God’s 
Family. There are grown inen and babes. They must 
be babes in Christ before becoming men. It is a school 
wherein souls are entered, to be trained for eternity; a 
school where the Spirit of God is the Teacher, wherein 
all influences, and all necessary helps are given, that 
the soul may grow up into the stature of a perfect man 
in Christ Jesus. It was intended for that, furnished 
and sent into the world, as God’s appointed means, in 
Ministry, in Sacraments, in ordinances and means of 
grace, to fulfil that office. It must begin, then, with 
the babes in Christ. It presupposes no great wisdom, 
no great assurance. It stretches out its hands to the 
soul in its infancy of life, and takes it to its arms, 
Confession of “ the common salvation,” trembling Faith 
in the Eternal Father who would adopt us as His 
children; in the Eternal Son, by whom we are made 
sons; in the Eternal Spirit, who cries, “ Abba, Father,” 
in the believer's heart this is asked at the door. We 
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are then made partakers of that “common salvation,” 
children of the adopted family, members of the Church 
and Covenant, to go on henceforth step by step to per- 
fection, fulfilling daily the “ good works before ordained 
for us to walk in.” 

Teaching in doctrine comes afterwards. Training 
in the mysteries of the Truth belongs within. Only 
within can such teaching and training be successful. 
Only by “doing the will” can a man “know of the 
doctrine.” The One Body has a One Spirit, working 
consciously, working, far more powerfully, unconscious- 
ly, moulding and fashioning every member. Clearer 
light comes to all with time, clearer knowledge by 
obedience. One law is over all; one influence rests 
on all; one voice is whispering in all hearts alike. 
Special truths have peculiar beauty and glory and use 
to special hearts, and the whole rounded sphere of 
Truth is here, and each may satisfy his own soul’s 
needs, Only there shall be freedom, only there shall 
be peace, only unity shall remain unbroken—for the 
everlasting, living Farr, on which they stand before 
God adopted, abides unchangeably the same. 

“ One Fairu ” was the ground of unity in Apostolic 
days then, not one system of doctrine, or one set of 
opinions. In these matters all were free. The tendency 
was to make all “ like-minded.” They trusted the 
tendency. They left these things to the increase of 
godliness, the teaching of the Christian life, the silent, 
moulding influence of the One Body, its laws, its life, 
its aims, its Sacraments, its worship. In the mean- 
while, opinions, even very important opinions, and 
doctrines, even very important doctrines, as we esteem 
them, were held with great variations, according to 


3 


50 UNITY AND ITS RESTORATIGN. 


men’s different growth in knowledge and in grace. 
The strong bond that bound them all together, was not 
subscription to doctrinal statements at all, but Faith in 
One Father, in One Saviour and Deliverer, in One 
Sanctifying, indwelling Spirit. Confession of this Eter- 
nal Faith, reception of Baptism, the one covenanted 
seal of adoption, this was the ground of oneness in the 
earliest day. 

If we were left to find out, for ourselves, a method 
of uniting all Christians, divided as they are now, into 
one, I verily believe we should not succeed. Attempts 
of that sort have failed before our eyes. One notable 
attempt, made in all honesty and earnestness, by a very 
able, honest, and earnest man, with much wisdom in 
him too, Alexander Campbell, I mean, only resulted 
in the formation of a new sect instead of in a United 
Church. But we are not so left. We have found a 
united Church over all the earth. We see that begun 
as the very Divine Kingdom of Christ. We have its 
history. We know divisions must be human, unity 
must be divine. We have only to seek the old ground 
of unity again. 

As a fact, in the plain history of undivided Chris- 
tianity, we find Faith required in the words of certain 
short formulas. Two of them have come down to us 
till this day. Those two formulas are still held by all 
bodies who “confess that Jesus Christ is come in the 
flesh,” by all bodies who have not “denied the Father 
and the Son.” We know what they are—their scope 
and meaning. We know that held, as living principles, 
as springs of thought, and word, and work, abiding in 
the soul’s deepest depths—and that is the only way a 
real Creed can be held—they must lead to the same 
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life. and guide that life to the same blessed end. Now 
these were all, to which the ancient, undivided Church 
unfalteringly demanded assent. All else she left in 
perfect freedom to her members, requiring them only 
to “ keep the unity of the Spirit in the bond of peace.” 
This was the Farru, to be lived by, to be died for; all 
the vast domain of inspired truth beside was left, to be 
explored, and its treasures appropriated, under the 
influence of that living Faith, and under the law of 
unity, Of a common sonship towards God, a common 
brotherhood in Christ. 

The most of us, I fear, have thought these Creeds 
quite trifling,—something merely for children, mere 
formulas, simple, and meaningless. We have allowed 
them to slip from our hands and hearts and have turned 
to making “Creeds” of our own. The Apostles, and 
their successors in the best and purest ages, seem to 
have thought very differently. I fear we do not under- 
stand these Creeds, or feel them, as they were understood 
and felt in the ages of the Church’s trial and triumph. 

Do we see what it is to “ believe in God the Faruer,” 
our Father, the Father who loved us all alike in our 
sins, who adopted us all together, as His sons, into His 
vast family of love? Do we see what it is to “ believe 
in God the Son,” the Lord Jehovah, who took our 
flesh upon Him, and lived among us, and. revealed to 
our earthly eyes His Farner and ours, that FATHER’S 
image and glory, His nature, and His love, who as- 
cended to the Throne of Heaven, and carried our nature 
with Him, and so exalted humanity to Deity, so raised 
it above the angels, and who there sits at the FarHeEr’s 
right hand, very God, and yet—awful truth to make us 
tremble! to bow the knees and bend the head low 
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to the dust, and yet to lift the heart in glory to the 
heavens!—very Man, our Brother? Do we see what it 
is to “believe in God the Holy Ghost,” the Eternal 
Spirit who dwells and works in the vast family, and in 
every true heart there, binding all together, and the 
whole, and each, with everlasting links and bands, to 
the Almighty God; making each poorest, and humblest, 
and most ignorant man, who is faithful, the “ temple of 
God,” making him—tremendous words, which none 
dare utter, but that the Almighty Sprrir hath Himself 
recorded them!—making him, a poor child of the dust, 
by virtue of his adoption, ‘ partaker of the DIVINE 
Nature?” Do we see what it is to “believe in the 
Holy Catholic Church ?”—that that very family of God 
is here existing now? Holy, as teaching holiness, as 
aiding men to become holy, as possessing all induce- 
ments, means, and helps to produce holiness? Catholic, 
as being universal, as embracing gladly all who would 
lead that life of holiness, as making all, high and low, 
rich and poor, ignorant and wise, old and young, all 
one and equal in Christ, because all sharers of the 
nature He ransomed and glorified—that in that ‘ King- 
dom of God” the one law, flaming over all our heads, 
is Love—love to God, love to our brethren? Do we 
see what it is to ‘ believe in the Communion of Saints?” 
—that death is conquered and the grave, the marble of 
the sepulchre shivered; that the love still lives, the 
eternal bonds still bind, when the dark portals have 
opened and closed again, that here, and on the hills of 
Paradise, the Family is still one, the Communion one, 
the living and the dead alike held in the arms of God? 
Do we see what it 1s to “ believe in the Resurrection of 
the Body and the Life Everlasting?”—that if we are 
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sincere that Life has begun in us and shall never die; 
the seed immortal is planted in our mortal flesh, and 
raised and glorified it shall live, and though systems 
may go to wreck and suns die out in darkness, the lift 
within us can never fail; begun here it shall live secure 
because we are bound fast for ever to the unfailing and 
unchanging God, and when the heavens are rolled 
away our hearts shall never tremble, standing fast in 
the Life of God, sons of God for ever and for ever? 

Do we see what it is to believe these things, not as 
intellectual deductions, not as barren results of logic, 
but as living, ever present, indwelling realities, and 
facts guiding, sustaining, moulding our thoughts, words, 
deeds—our lives entirely? Do we see that, to believe 
them so, is “to believe unto life,” even as the tongue 
confesses them, ‘ unto salvation?” 

Nay, if we only really beleved those Creeds, we should 
be very far from thinking them too childish, too simple. 
If we but believe them as those believed them who 
would rather lay the head upon the bloody block, or 
stand among the kindling fagots than deny or give up 
one jot or tittle of the everlasting hope and confidence 
and love those Creeds expressed, we would feel that they 
were wise, indeed, in making them, and them only, the 
foundation of the Christian Brotherhood, the badges, 
and confessions, and enlistment oaths, the tests and 
marks of the Lord’s vast army and Church. 

We could then have faith to leave the rest all free, 
trusting to the believing soul’s true instincts, to the 
mighty influence of the living belief and of the One 
Spirit, as they did, that all the rest would be held 
“ according to the proportion of the Faith.” Kneeling 
all together in God’s Kingdom of Love, all equal, all 
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beloved before the One Father and the One Lord that 
died to redeem us all, brethren of a common household, 
with the same Spirit of adoption and sonship in all our 
hearts, we could leave the conscience free, the heart 
unfettered, the intellect unchained by systems and 
opinions, each free to take the truths so infinite, so all 
fitting that his soul needed day by day, and love them 
and use them, being with all our differences ‘“ like- 
minded” now, and daily growing more so, holding 
jaithfully “the Unity of the Spirit in the bond of 
peace.” 
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CHAPTER V. . 


HOW UNITY WAS LOST. 


THE Church of God is designed to be a sckool for 
soul-training. Man enters the Covenant with a nature 
depraved. Whether in infancy or in age—he enters 
with an evil nature, and with evil tendencies in heart 
and spirit, God’s good world, and all it holds, is 
designed to help him overcome this evil in his nature 
and cure this disease. But above all and beyond, here 
in this ransomed world, whose dust has been turned to 
golden sand by the blessed feet of God’s own Son, who 
walked its roads for thirty years and more; in this 
world, itself one vast school of moral discipline, God has 
set another, and a special one, with special lessons, spe- 
cial aids to learn them, special and sufficient helps to 
practice them when learned. Here is His own Kingdom, 
His own Household, into which the soul is entered dis- 
eased and weak, and “very far gone from original right- 
cousness,” to be taught patiently, faithfully, to be helped 
lovingly, to be upheld mercifully, to be discipined by 
fatherly discipline, that at last the glory lost of old 
may be restored, and we “perfect even as our Father 
which is in Heaven is perfect.” Here is the end of the 
covenant. For this exists the Church, that by that 
Covenant and in that Church the adopted children of 
God, using all means faithfully, working out their own 
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salvation with fear and trembling, may have again re- 
stored the image lost in Adam, by being made at last 
into the likeness of Christ. 

In some shape a‘l denominations recognize that truth. 
They all, more or less, consciously and clearly, declare 
it their work to train human souls, more or less consist- 
ently all are professing to do that work. 

Rank growths are ever springing in man’s natural 
heart. The tares of evil sprout thickly there, and 
among them all the very vilest and most poisonous 
weeds are pride, vain-glory, and conceit. Let a man 
consider. Is not a divided Christianity a very hot-bed 
to force them in? 

A man takes offence at something in “the Church” 
to which he now belongs. His judgment is not consult- 
ed, he thinks. He has not sufficient influence. He is 
not enough petted and looked up to. He can gratify 
his foolish self-conceit, and pamper his sinful pride by 
joining another “Church.” Or he is required to submit 
his will to the wiser will of more and‘ better men, of 
those whom he professes to believe set over him in the 
Lord. He will refuse. He can carry his stubborn will, 
his lawless heart, -his tofty looks and rebellious spirit 
into another “Church.” Or he takes some fancy into 
his brain, innocent enough, perhaps, if he only keeps it 
to himself, but he wants overybody to believe his fancy, 
accept as Gospel-truth his new whim, and so, failing to 
make his present “Church” accept it, he will carry it to 
another where he and it will be better received ; or, find- 
ing none such in existence, he will gratify his vanity by 
turning the apostle of his own invention, and will found 
a little “Church” of his own to defend and propagate 
it as the very saving truth of God. And yet, though all 
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see this, who, on their own principles, can condemn him 
in any of these three things, or say that the ‘“ Church” he 
goes to is not as real a “Church” as the one he leaves? 

If we accept the common notion that divisions among 
Christians are right, do we not virtually assert that the 
Lord has laid before our feet a snare of sin, has ordained 
a net to take us by our sinful pride and vanity, has ac- 
tually “led us into” a great “temptation,” and left us 
there, where almost by a miracle alone can we be deliv- 
ered? Who cannot see that half a score of “ Churches,” 
different and opposed, and yet all of equal right and 
sacredness, existing in a population of as many thou- 
sands, make discipline impossible, and foster into rank 
flower and fruitage every plant of self-will, and pride, and 
lawlessness, and contention, and vain conceit, that Satan 
sows in the human heart ? 

The very sins that are most unchristian, most opposed 
to every line of that blessed Gospel, most ruinous to 
Christian character, most deadly and destructive to Chris- 
tian humility, and obedience, and charity, and self-abase- 
ment—are these the very sins to which we are, beyond 
all, tempted, by our Lord’s Divine arrangement of His 
visible Church? Shall that arrangement not only not 
offer us any help to conquer these, that school of disci- 
pline no training to overcome these, among all its 
training to overcome others, but shall it be, actually, a 
trap and lure to lead us into these sins which God hates 
with an utter hatred? 

Nay, we cannot believe it. The Divine Kingdom 
which the Lord established here, and in which the Eter- 
nal Spirit sanctifies the sons of God, beyond all sins 
tramples on these, beyond all evils in man’s evil heart 
seexs to root out these and to consume them utterly. 

Qe 
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Men need to be trained in humility. They need ta 
learn to think of themselves no “ more highly than they 
ought to think.” They need to practise the charity, 
“that vaunteth not itself, that is not puffed up, that 
thinketh no evil.” They are called to follow a lowly 
Master—a Saviour who humbled Himself beyond what 
man’s heart can think in infinite humility. Worthily to 
wear His Name and track His steps they must go robed 
in lowliness and meekness. ‘The One Church lays that 
Jaw upon them. The Divinely appointed unity of the 
One Body over all their heads, in all their hearts, was 
designed to aid them in learning meekness and submis- 
sion, peaceableness and love, to train them all their lives 
in these, the peculiar virtues of the Christian. 

For in the One Brotherhood the law is love. In the 
One Household all are equal. Private judgment yields to 
the judgments of the whole. Self-will falls before the 
wide-enlightened will that is not selfish. All are breth- 
ren together, equally loved, equally cared for. The 
greatest of all must be the servants of all. I am not for- 
ever to be thinking of, or preaching, my worth, my piety, 
my judgment, my notions. I am to live and work in love 
with all. I am to submit myself to the Body, to put 
faith in the Body, to trust myself to its aims and tenden- 
cies, to make them my own, to commit myself in perfect 
confidence to the Body as a homogeneous part of the 
whole, to do my work as one of a million of like workers, 
working for the same end, under the same Master, and 
the same law; to feel, therefore, that working under 
that law, and according to that law, my poor efforts shall 
be a part of the vast and eternal Body’s work, partaking 
its power and its permanence. 

Individuality is not hereby forgotten. God’s bless- 
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ings are all mine to enjoy, they are special, personal 

lessings tome. I havea right to the peculiarities of 
thought and feeling with which God has endowed me. 
But I am never to forget that I am one ofan equal 
family, that all have the same rights and enjoy the same 
privileges, that. my rights can wrong no other man’s, and 
no other’s rights wrong mine. The law that makes me 
free, makes all free. My traits, my peculiar thought, 
and emotion, and temper, my wants and necessities, I 
am not to force on you. I am not to make my per- 
sonality the rule. And so living humbly, so walking 
in lowliness, and so working in charity, as one of God’s 
adopted children among His vast family, I am never to 
let my pride, my vanity, my self-confidence, my tastes 
or wishes, mar that all-embracing unity that moulds us 
all together, and so wrong mine own soul, and sin 
against my Lord. For the One Body is His Body and His 
Spouse. The One Church is Divine. Man did not make 
it. Man cannot unmake it. Mancannot frame another 
in its stead. Here is the everlasting Kingdom—here the 
eternal Covenant. I must live in that, I must die in 
that. Let who will cut himself off, I dare not. As one 
member of the Body of Christ, I must abide in Christ, 
though, of all members in the Body, I be the least 
honored. 

Thus the One Church would train. Thus it would 
crush self-will, and pride, and vanity, and put down 
Diotrephes and all “ who love to have the preéminence.” 
The belief’ in the One holy Apostolic Church, which no 
man must tamper with, which Christ alone ordains and 
sends would so daily condemn and daily eradicate the sins 
which the belief in a dozen different “ Churches,” not 
Apostolic, and not Divine, but, nevertheless, of eqnal 
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authority, now fosters and feeds. So would that belief 
train and discipline in those holy virtues of obedience, 
and love, and lowliness, which are the perfection of the 
Christian soul. 

But pride is strong. Self-will, ambition, desire to 
rule, are very powerful in the human heart, and these 
were they that broke the bonds of unity, and trampled 
on the Divinely appointed laws at the first, and these 
are they that now perpetuate divisions and put asunder 
those whom God would join together in love. 

The Church of the early day stood forth, a marshalled 
host of redeemed freemen in Christ. We have looked 
back and dimly seen her glorious bearing in that day. 
But the evil and the good were there together, and wil- 
fulness and pride strove with the bonds of love that tied 
them down. One bishop, placed on high among his 
brethren, in influence and in honor, and because of that 
influence and honor, loaded with tenfold obligations, 
succeeding to great and holy predecessors, occupying 
their place and post of regard and reverence, and so 
bounden to tread in their steps, and do their works, and 
follow their charity, their self-denial, their lowliness; 
one bishop among <all the bishops of the One Church 
forgot this, forgot the solemn obligations of his post, and 
labored for his own advancement, and schemed per- 
sistently to make himself lord over that kingdom where 
Christ, alone, is Lord and King. 

Age after age, this bishop, various in personality, but 
one in office and seat, strove steadily toward that one 
end. Regard, given by courtesy at first, shortly was 
claimed as a right. Precedence, yielded from reverence 
for the venerable men who filled his place at first, was, 
in passing years, demanded as a due to all their succes-. 
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sors. All circumstances were turned to account. The 
honor of the great city, whose pastor he was set to be, 
the natural affection of barbarous nations, converted by 
missionaries sent from among his clergy, the wealth and 
numbers of his Church, the appeals made to his judg- 
ment, by brethren disagreeing, the fact that in all the 
West of the unknown world, his was the only bishopric 
filled originally by an Apostle; all these things were 
made the most of, all occurrences in the changing times 
were used, and so, steadily, although at times impercep- 
tibly, year by year, he was rising on his brethrens’ 
shoulders, and lording it more and more over the herit- 
age of God. The work he was doing himself did 
not always know. He did it often with the intention 
of doing God service. He did it often as only making 
use of leading circumstances and fair opportunities to 
magnify his office, and increase the honor of his see. 
But pride was working. The end and aim rose clearer 
in the advancing time, and stood at the last boldly con- 
fessed the Supremacy and wresponsible Headship of the 
whole Church of God. And as the end stood forth more 
distinctly, so he used less scrupulous means to gain it— 
and force and deceit, cunning and duplicity, and delib- 
erate lying and forgery became the instruments at last, 
by which he enslaved the liberties of the national 
Churches of the entire West. This bishop was the 
Bishop of Rome. His character, his pride, his ambition, 
his power, his lawlessness, culminated in Pope Hilde- 
brand, in 1073. 

The national Churches of the West were flattered, or 
cheated, or forced into accepting this supremacy, but the 
Churches of the Eastern division of the Roman Empire 
had been unter different circumstances. ‘They knew 
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nothing of such supremacy. And when at last, after 
establishing it over the Churches of France and Spain, 
and Germany, and England, the Roman See had grown 
bold enough to claim it as a universal supremacy, and 
demand its acceptance by the Eastern Christians, they 
refused, and the ambitious Bishop of Rome, in his head- 
strong pride and wilfulnesy pretended to excommuni- 
cate them therefor, and so excommunicated himself, and 
thus, in the eleventh century, made formally by his 
quarrel with the Bishop of Constantinople, the first 
great schism between the East and the West. Pride, 
ambition, and selfwill rent Christ’s seamless robe in 
twain, and keep itso rent to the present day. 

Circumstances afterwards kept the East and West 
apart. The one was overrun by the repeated invasions 
of the Turks, the other had its own affairs to mind, to 
form and civilize hal®barbarous races, and make of 
Celts and Goths and Northmen medern > Europeans. 
The chains which bound the European Churehes were 
linked more closely, as Rome now confined herself to 
them, and at last in 1152, the Chureh of Ireland, the 
last Free National Church in Europe, was brought under 
the obedience of the Roman see, by the conquest of that 
country by the English, to whom Pope Adrian had in 
his pretended supremacy given it, on condition that they 
would make the “Schismatic” Irish Church submit to 
his authority as Sovereign Bishop. 

Why need I speak of the corruptions that had grown 
up in these sad times, or those that came to life in the 
times following? We all know them, saint-worship, 
Mary-worship, adoration of images and relics, Purgatory, 


prayers to the dead, Transubstantiation, superstitions of » 


all degrading kinds, had overgrown in ages of semi-bar 
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barism the simple faith of primitive times. But that 
Faith was there. The old universal Creeds, the ancient 
Apostolic offices of bishop, priest, and deacon, the lineal 
Apostolic descent, the ancient Baptism, the Covenant 
eternal, and all its blessings, all its truths, and all its 
spiritual helps, were there. None of these things was 
denied or destroyed. They were covered by the rubbish 
of human error and wilfulness, they were sadly marred, 
and their beauty and simplicity hidden from the eyes of 
men, but they were there still. Christians everywhere 
still professed their Faith in the Apostles’ and the 
Nicene Creeds. No Church demanded more. The 
building was not destroyed. Its foundations of Apostles 
and prophets remained as deep, and strong, and enduring 
as of old. Man’s ignorance and sin had built additions 
of reeds, and straw, and worthless stubble, and rotten 
rubbish, but these additions were not yet declared essen- 
tial to the building. They might at any day be swept 
away. ‘The Churches of the various lands were compe- 
tent, when God’s light should shine into their darkness 
to remove them all, and let His own Building stand 
forth again in its own great beauty. 

Bold men were found in every age, in every national 
Church, to contend against these various errors, and de- 
mand their destruction. They did it too with safety, 
and as a perfect right in many, nay in most instances. 
We wonder at this, because we do not see the essence 
of the matter, we wonder they were not always silenced 
or punished as in after times. The reason is, that, as 
yet, all these things, against which they protested, were 
only matters of opinion. They were open yet to dis- 
cussion. The Church had not committed herself form- 
ally to them as matters of Faith. Therefore in all that 
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darkness there was hope, hope that evils weuld culmi 
nate at last, that men would endure them no lenger, 
that the Church would arise, and wash her clean, and 
stand where she stood before such defiling falsehood had 
birth or being. For Europe was settling from its war- 
fares, its suicidal contentions, Men were turning te the 
pursuits of peace, learning was reviving, arts were 
zealously pursued, science was coming into hfe, the 
light was gradually breaking on the eyes of men, and 
leading them on their dim roads, towards its dawning. 
In closets and cells, strong brains were busy with great 
questions, strong true hearts were earnestly seeking wis- 
dom. These errors and falsehoods and ignorances In 
religion, could not last long unquestioned. The six- 
teenth century came, and with it new life and the ancient 
hght. Throughout the whole of Europe, strong voices 
were raised boldly against the corruptions of religion, 
“The Church needs to be reformed, in the head and 
in the members,” was the language of the times It 
needs a radical and thorough reformation, thatis. The 
best men were convinced of it, and spoke their convie 
tion. The times called for it, The world would not be 
satisfied without it. The crisis was in preparation long, 
Tt came at last, and the Church was asked, in every land 
in Europe, to throw away all her new errors, and super 
stitions, and ignorances, and go back to the broad, strong, 
clear old Faith of the ages of her power and purity, The 
foundations all felt were there still, and swe They 
need not tear those up, they need not overturn or de- 
stroy these; they had only to remove that which ignor- 
ance and sin had built upon them. 

Why was not this reformation a universal one, a 
peaceable one, an orderly and regular one? The course 
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seems clearly open. They had to do a work in order to 
reform, which appears a plain and specific work. Its 
need all thinking men felt and acknowledged. Why 
did not every national Church in Europe return to 
the simple Truth and Faith of old? The answer is, 
Becwuse of the claim of Rome to Supremacy. This suprem- 
acy was one of the new growths. ‘This notion of su- 
premacy in the Bishop of Rome, was among the rest 
of the new and false opinions that defaced the ancient 
Faith. If saint-worship, and image-worship, and purga- 
tory, and pardons, and prayers to the dead, and tran- 
substantiation go, Papal supremacy must go with them. 
It is bound up in one vile bundle with them. If the 
Church returns to the simple ancient Truth, she will not 
find it there any more than these. It too, like them, is 
a growth of dark and evil times. And therefore Rome 
discouraged a reformation. Therefore all the power and 
influence that Rome had gained and held over Kurope 
was set in motion publicly and privately, by force and 
by fraud, by threats and by bribing, by political in- 
trigue and ecclesiastical denunciation, to stop all at- 
tempts at a reformation. And yet, even that power 
was not strong enough to venture the course of entire 
violence to all enlightened public sentiment. Rome 
must pretend a willingness to reform, at the very least. 
Therefore a Council was called to consult upon and 
settle the troubles which disturbed Christendom. It 
met in 1545 at Trent. It is called by the Romanists a 
General Council. It was not so. It was purely par- 
tisan,—an assembly of the friends of the Bishop of 
Rome. It met to decide on a predetermined conclusion. 
The Churches of the East were not represented, nor the 
Churches of England, or Scotland, or Ireland, or Swe 
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den, and the sentiments of all the real reformers in 
Germany were beforehand proscribed. It was simply a 
party gathering of men pledged to abide the Pope’s 
dictation. 

We know the history and proceedings of that Trent 
Council. They established new articles of Faith then. 
They deliberately abandoned the ancient grounds of 
unity which had been held for fifteen hundred years, 
and established others. They did what no Council has 
the power to do, they established Articles of Faith for 
the admission to the Covenant, which the Apostles and 
their great successors had not established. They took 
the Nicene Creed, the ancient universal Creed of the 
whole Christian world, and they added to it every error 
of ignorance and superstition and semi-barbarism, the 
growth of ages of darkness. They were matters of 
opinion before, more received or less, more injurious or 
less, they were bound on no man’s conscience before, 
they were mere foreign additions, obscuring the faith 
before, but now they bound them on conscience, now 
they added them to the Creed, now they put saint-wor- 
ship, and purgatory, and transubstantiation, and masses, 
and prayers to the dead, as Articles of Faith on the same 
footing with Belief in the Father, and in the Son, ar- 
ticles which none must debate, and none must doubt on 
peril of damnation! For one of these opinions, as they 
had been heretofore, was the notion of the Pope’s supre- 
macy, and to bind that on Christians they were ready to 
bind all. That too was new like all the rest. That too 
must go if they were to throw away the rest. That too 
must be held doubtful and debatable if they left the rest 
so, and therefore, to bolster up a political system they 
deliberately outraged the whole Church Catholic of Gad, 
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and dared to bind that and other vile growths of ignor- 
ance and sin together with it, on the souls of Christian 
men, on peril of their curses appended, as equal hence- 
forth in solemn authority with the ancient Creed of 
Nice twelve hundred years old, to which they had 
the sinful audacity and ambitious wilfulness to add 
them ! said 

By that act they commutted schism. By subscribing or 
accepting that new Creed of theirs, every Church that 
did so, committed schism. From the Catholic Church 
of all the past, the present, and the future, they sepa- 
rated themselves, and in sin, and self-will, and ambition, 
presumed to demand new tests of admission, new re- 
quisites to Communion, which the whole Church of God, 
for fifteen hundred years of light and darkness, had 
never dreamed of setting up or asking. It became the 
duty of every national Church that would not be guilty 
of separation, to refuse the Articles of Faith established 
at Trent, and cling to the ancient Creeds. 

The national Church of England did so. We are 
more immediately concerned with her. Others stand or 
fall to their own Master. They had their difficulties, 
their peculiarities of position. We are no fit judges. 
We all have the Church of England’s Bible, we all have 
her inheritance of faith and labor and love, the deeds 
and words and memories of her great sons. She was 
well called “the Bulwark of the Reformation” in all 
Jands. Our fathers, call ourselves now by what names 
we may, the fathers of the great majority of us in this 
land, were her children at the first, and learned Christ’s 
blessed Gospel in its simplicity at her mouth. We are 
in all respects concerned mainly with her cause. She, 
then, refused the new Creed. She would have nothing 
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new, she would cling to the ancient Faith, she would 
profess it in the ancient Creeds. She would set up no 
new tests of Communion, no new Gospels, she would 
have no late-born, vain opinions of cunning or ignorance, 
or fraud or ambition, to the old “form of sound words,” 
inherited from the glorious Past, and given to her te 
hold intact, and send down so, to the mighty Future, 
She “kept the Faith.” 

Let us look clearly at this position of the Churches of 
England and Rome in the sixteenth century, a position 
which both keep to this day. The Church of England 
was an integral part of the Church Universal. It had 
been founded very early in the Christian era by Apostles 
or Apostolic men. It had been, as all the Churches of 
the West, and indeed of the world, disfigured by errors 
in doctrine and in practice. But these errors so far were 
extraneous. They were not vital and of the Faith. 
The admission of the supremacy of the Bishop of Rome 
was one of them. The time came when Christendom 
was stirred to reform. The Church of England did re- 
form—canonically, regularly. She simply put aside all 
accumulated error, took her stand upon the old simple 
Creeds which she and all possessed from the past alike, 
and asked but these as requisites to Communion. The 
Churches who followed the Bishop of Rome had the 
same Oreeds. They had not a word more, aot s word 
less. They had, too, these various errors that had 
grown up, but only as opznions yet. What would they 
do with them? Had they only left them opinions, 
deciding neither their truth nor falsehood, but leaving 
them to enlightened conscience and hearts, unity might 
still have been not lost irrevocably! But, no! The 
Pope’s supremacy was among them, and so, instead of 
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throwing them away, instead of leaving them, even, to 
light and free discussion, they took the old simple Creeds 
and added to them Article after Article formally, all 
these new and evil errors, as indisputable Articles of 
Faith, without which no soul, according to them, could 
really wear the Christian name! And so, we say, the 
Churches who obeyed the Pope committed schism. To 
this day, they keep in their schism, demanding of you - 
and me and every man, things which themselves, on their 
own showing, did not demand, the days before the Council 
of Trent tacked them to the Creed, each with its anathema 
against unbelievers, 

The Romanists studiously try to confuse the minds of 
people with regard to this transaction and the position 
of their Church. They say these new errors were not 
new, that such opinions had been always held. We 
believe they are grossly deceived, that such opinions had 
a late beginning, that we can name the dates of their 
appearance every one. But granting them as old as 
they please, they are but shunning the issue, for they 
were only opinions, until Trent made them Articles of 
Faith and Communion, and laying aside all question of 
their truth or age, Trent or any Council else had not the 
right to make them Articles of Faith and Communion. 
In ambition and self-will and arrogance it proclaimed a 
new Gospel, asked belief in a new faith, and divided the 
Church of God the day it did it. 

A late transaction in the Churches of the Roman obe- 
dience which took place before ail our eyes, explains to 
us clearly their action at Trent. I mean the establish- 
ment of the ‘New Dogma,” as it is called, of the Im- 
maculate Conception of the Virgin Mary. The Faith 

f the Church Universal in all ages, is that Christ Jesus 
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was conceived without sin. In this we go side by side 
with Rome. In late days however it became quite a pet 
notion with a certain class of Romanists to claim this 
sinless and stainless conception for the Blessed Virgin 
also. It was only an opinion, a floating whimsy. Doc- 
tors wrote for and against it. It was a free question. A 
man might deny it and oppose it as some of their own 
canonized Saints did, and die a good Romanist, and be 
made a Saint afterward. But some four years ago the 
present Pope called a Council. Romanists call it a 
“General” one. It met at Rome. It decided that the 
Virgin Mary was “conceived without sin,’—added that 
to the “dogmas” of Trent, as an Article of Faith,—ex 
communicated and cursed all who presume to deny or 
doubt it. The day before a man might write a book 
against it, the day after it is as much to be received as 
the Article, “I believe in God the Father Almighty.” 
In pure self-conceit and arrogance they add a new clause 
to the Gospel of Christ. 

The question is not now, is this true or false? I sin- 
cerely believe it false. But putting aside its truth or 
falsehood, it is a mere opinion, always debatable, always 
open. It was never claimed as an Article of Faith. No 
Church ever demanded it as a necessity for Communion. 
That all confess. And the simple fact then is, that first 
of all, the Council had not the right, a Council tenfold 
more august had not the right, no. Council, no Church 
had the right or has it, no number of bishops, priests, 
‘leacons, or laymen, have the shadow of a right to im- 
pose on me new demands, new tenets, “new dogmas,” 
for Communion, for admission to the Covenant, which 
St. Peter and St. Paul did not demand, which the vast 
and conquering Church of all the first pure ages did 
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clearly never require. The hour they do it they sepa- 
rate from me, in vanity, or haughtiness, or wilfulness, 
or for ambitious ends, they before God separate them- 
selves from me, and not I from them, they excommuni- 
cate themselves and not me. 

Remember, the Covenant is an eternal Covenant. Its 
terms too are eternal. The Church is to guard and keep 
the terms, she dare not alter them in one jot or tittle. 
The Lord alone, ascended to the Heavens, can claim 
that power. Not an Archangel, from before the Throne, 
may preach “another gospel!” 

The position occupied by the Church of England then 
in the middle of the sixteenth century, was precisely 
that held by the whole Universal Church from the first. 
She claimed then, and to this day claims of all who 
would enter ker fold or seek Communion with her, only 
Faith, expressed in the few and simple words of the 
clear old universal Creeds. Ail the rest she leaves, as 
the ancient Church did, to free discussion, to Christian 
consciences and Christian hearts, to the quiet influence 
of Scriptural Sacraments and a Scriptural Worship, 
and the continual reading of the pure Word of God 
in the ears of all her children in tMeir own familiar 
speech. 

But this position did not satisfy many of her mem- 
bers.- The mental activity of the time turned exclu- 
sively on religious matters, as well it might, and every 
man had his favorite views and his pet notions. Many 
insisted that the Church of England had not gone far 
enough, that she was only half reformed, that she ought 
to follow the guidance of this teacher or that, and adopt 
this or that confession. They wanted the Church of 
England, that is, to do precisely what the Churches whe 
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followed Rome had done, to add to the simple Faith of 
ola, the deposite “committed to her trust,” various no- 
tions of men, various “systems” and “ plans” and “ doc- 
trines,” as necessary to Communion and as the essence 
of the Gospel. The Church wisely and rightly would 
do no such thing, she would not separate herself from 
the “One Holy Catholic and Apostolic Church” of all 
time, in which she professed her Faith. She would 
make no new Creed, she would not be a sect, but a 
living part of the One Church of God. Others might 
separate in self:will and arrogance and ambition, it 
was her commission to save her members from these 
sins. 

Finding, therefore, in time, that the Church to which 
hey belonged, a great and noble Church, who had found 
her sons and daughters, not a few, worthy to be ranked 
among the ‘noble army of martyrs,” a Church truly re- 
formed, truly primitive, and now again in renewed 
youth, beginning a glorious course, which has gone on 
brightening till this day; finding such a Church would 
not bow her neck and accept their notions as the Gospel, 
or bind their systems on the necks of her children, and 
take their logic & infallible for ever, they began to de- 
nounce her and withdraw from her. She did not break 
unity with them. They were welcome to their opinions 
within her fold, they were free to discuss them and leave 
them to what truth might be in them for success. They 
broke from her, they set up “new dogmas” too in the 
papal manner. They made ‘ confessions,” and drew up 
doctrinal “systems,” to which they demanded submis- 
sion, things which were new, of which the Church of 
God over all the world, to that day, had decided nothing, 
They formed bodies to propagate their notions. They 
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called on all to come out of the Babylonian Church, and 
join these bodies, which they claimed to be, each accord- 
ing to his notions, the Communion of Saints, the very 
Household of Faith. 

Thus began the first great Puntan Schism from the 
national Church of England. This separation after- 
wards broke itself up into various fragments, and thus 
arose the most of our American denominations. Some 
few indeed are of Continental origin, and one or two 
very obscure ones of peculiar American growth; but 
the most of them, Methodists excepted, are historically 
derived from the first great Puritan schism. The mo- 
tives on which that schism proceeded, we know at every 
step from the abundant controversial writings of the 
time. Those motives were, not that the Church of 
England had denied the Faith, or lost the Sacraments, 
or added to either; or that she did not teach and enforce 
righteousness and charity towards men, and ‘holiness to- 
wards God. The reasons set forth were, that she did 
not adopt the Creed and government which the reformer 
Calvin had established in the city of Geneva, in Switzer- 
land, as divine and infallible, and that her clergy wore 
surplices, and her churches had steeples and bells, organs 
and stained glass! 

I do not wish to use any harshness of speech. The 
men I am speaking of were many of them great and 
good men. There were of course hypocrites and ignor- 
ant fanatics among them, as there are in all stirring 
movements in religion. There were those who were 
neither, however—bold, honest, faithful Christian men. 
But it does appear to us, looking back now, that they 
were greatly mistaken in their action, and in leaving the 
Church of their fathers, on grounds like these, were 
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foliowing the lead of spiritual arrogance and wilfulness, 
which they mistook in their zeal, for ‘‘conscience to- 
wards God.” 

The example they set lived among their followers, 
long after they were gone. Division became almost 
the rule. Schism dropped from the category of carnal 
sins where St. Paul puts it. Men “separated” without 
the least idea they were doing anything incorrect, much 
less wrong, and thus at this day we have our multiplied 
and yearly increasing divisions, and always on opinions, 
always on notions, always on matters which depend for 
their correctness, on the correctness of human reasoning 
on the Bible, and human traditions and interpretations 
of God’s Word. 

At this day then our Protestant denominations occupy 
a virtually Romish position. They stand separate from 
each other on matters which they have made essential 
for themselves. Their ‘distinctive doctrines” are so 
many additions to the simple Faith of old. The most 
of them, all of them indeed who are considered Christian 
and Evangelic at all, have the old Creeds, the grounds 
and tests and requirements of the early day alike. But 
each adds something to them of its own, which it calls 
“distinctive doctrine” or “sect peculiarity,’—which it 
demands as essential,—on which as on an absolute and 
undoubted truth, it founds its separate existence. 

The other day, only, I saw the Creed, or “ Confession 
of Faith,” of a very respectable society of a very respecte 
able denomination, which that society required every 
man and woman to assent to, before it would admit 
them to the Christian Covenant, and one of the Articles 
in that Confession to which an affirmative was absolutely 
requirea was this—“Do you believe it a sin to fellow- 
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ship slaveholders?” Now, seeing that there is no com- 
mand in the decalogue like this——‘“ Thou shalt not eat 
with a slaveholder,” and seeing that any opinion drawn 
from the Bible with regard to slavery, much more to the 
fellowshiping of slaveholders, must be the result of a 
man’s soundness of reason, and his peculiar knowledge, 
and temper, and prejudices, exercised on the Bible, it 
did seem to me that here was a piece of presumption 
and self-will really astonishing. According to this, a 
sincerely repentant and believing man must stand re- 
jected from Baptism, although he had all the requisites 
St. Peter on the day of Pentecost demanded, unless he, 
perhaps unlearned and ignorant, was ready to profess 
his faith, not in his God and Saviour, but in the sinful- 
ness of his brethren, who should presume to fellowship 
slaveholders! 

This is an extreme case, but of the same nature in 
point of fact are the “distinctive views” of the various 
“ Churches,” on account of which they stand apart each 
from the other. They demand something for Com- 
munion with them, which we are clear, from the New 
Testament, the Apostles did not require for Communion. 
They have added new demands to the Covenant, they 
have required acceptance of “new dogmas,” submissicn 
to new laws. And they have no right to do so. Let 
us begin to understand that. T'o the Eternal Covenant 
of God, and to its seal in Baptism, I am entitled to ad- 
mission, by all the example of the undivided Church of 
God for fifteen hundred years, and by the clear action 
of the Lord’s Apostles in every instance, upon my pro- 
fession of a sincere repentance, and my acceptance of the 
simple Nicene Creed, at most; and the Body that de- 
mands one tittle more, be that Body what it may, is 


76 UNITY AND ITS RESTORATION. 


tyrannizing over my conscience, wilfully and unwar- 
rantably. If it persists in its demands, it is breaking in 
self-will that unity, which the Lord founded to repress 
self-will in all His disciples. 

Here around us are all these various divisions. I 
have shown how they began, how disunion was inaugu- 
rated, and I earnestly ask every thinking man to look 
at this matter practically and Scripturally, and see if it 
‘s not kept up, and still increased by men’s demanding 
more for admission to their “ Churches,” than our Lord’s 
Apostles on the page of inspiration demanded for ad- 
mission into their Holy and Eternal Church by Baptism. 
No matter what that “more,” is just now, no matter 
whether it is true or false, no matter whether it is im- 
portant, or not so, an “essential” as they think, or a 
‘non-essential ;” no number of men have the right, un- 
less they can show a direct miraculous commission, to 
make it a test of the Lord’s Covenant. They are wel- 
come to it, welcome to discuss it, welcome to spread it, 
and defend it, be their notion what it may, under the 
law of unity,in the One Body; but they grievously err, 
and cause others to err, when they try to bind it on the 
consciences of Christian men, and demand it of them, at 
the penalty of denying them membership in the Church 
of God. 

Look at this, then, reader whosoever you may he, 
judgingly and impartially. See what bodies about yor 
demand of you more, if you sought admission at their 
hands, than the requisites I have mentioned. They all 
profess, still, thank God! who eall themselves “ evan- 
gelic,” to hold those two Creeds, but they will still de- 
mand more. The OCreeds may be Faith enough for a . 
Christian, they demand other Articles to make their 
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members sectarian Christians—the “ distinctive doe- 
trines,” that is. It may be a “religious experience ;” 
it may be assent to a certain mode of Baptism, as divine, 
to a certain interpretation of Baptizo, as surely infalli- 
ble; it may be confession of some proposition, such as I 
have mentioned as required by that respectable denomi- 
nation above; but be it what it may, it is at once, be 
sure, sectarian, unauthorized, an addition to the clear 
Covenant grounds, and a thing of self-will. To all these 
things they have the right of free opinion—they may 
exercise it in the One Church, but they have no right, 
they do an unwarrantable thing when they insist on 
making you receive their opinions, their notions, their 
logical conclusions, as the infallible Truth of God, when 
they insist on standing separate from all others named 
with the name of Christ, who will not think on these as 
they do. I would not dare to speak judgingly of any 
man’s action, without express warrant of God’s word, 
but it does seem to me that this is only preaching a man- 
made gospel; and establishing a man-made covenant, 
instead of the old Gospel of Sonship in one Lord and 
Saviour, and the old Covenant of adoption on Repen- 
tance, Faith and Obedience. 

I cannot accept their notions, their opinions, their 
conclusions of reason, their fancies, as the essential 
Faith of God. I have notions, opinions, preferences, 
and the rest, of my own. I like my own better. I 
have a perfect right to. But neither mine nor theirs is 
my Faith. I believe in God the Father, in God the Son, 
in God the Eternal Spirit, in the One, Holy, Apostolic 
Church, in the Communion of Saints, in the Resurrection 
of the Body, in Life Everlasting. I believe in these, have 
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Faith in these, sure confidence and hope in these, not in 
their opinions, nor yet in mine own. 

There is the broad charter of my liberty as a Christiun 
man. There is the unfailing and Hternal Faith in which 
I was baptized, and no man, and no ten thousand men, 
no “synod,” “assembly,” or “council,” of laymen, or 
preachers, or elders, or bishops, has the right to deprive 
me, or you, or the very humblest of ‘these little ones,” 
for whom the Everlasting Son took flesh and humbled 
Himself to die, of that freedom with which He, our 
Redeemer and our King, has crowned us in His 
Kingdom. 


UNITY AND ITS RESTORATION. - 79 


CHAPTER VI. 
WHAT SHALL WE Do? 


WE have found that divisions among Christians are 
wrong. We have found that they are utterly against 
the spirit of the Gospel, that they destroy it in its most 
blessed results for men in this world, that they are bar- 
riers in the way of its inevitable tendencies and aims, 
that they paralyze all efforts to “preach it to every 
creature.” We have seen too, that they are. against its 
express injunctions, opposed to the plain commands of 
Christ and His Apostles. We cannot help accepting 
the Scriptural conclusion— While one saith, I am of 
Paul, and another, I am of Apollos, are ye not carnal?” 
and, “ the carnal mind is enmity against God.” Schism, 
then, is s2. ; 

The sin too is a wide spread sin. It is just as wide 
as our divisions are. A great many of us, sincere Christ- 
ian people I doubt not, must be in fact and form guilty 
of this sin. I do not say we are so in conscious design. 
‘be vast majority are certainly not so. They have 
simply accepted tacitly the position in which they found 
themselves, the heritage of division they were born to. 
They have been bewildered and misled by it. Its sad 
tradition has been upon them from the cradle, has inter- 
preted for them God’s Word continually. When they 
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laid the plain word of God open, it spread its vail be- 
fore their eyes. It clashed its Babel-voices in their ears 
when they would listen to its ut‘erance. Therefore they 
nave not seen the Divine and awful sanctions by which 
the Gospel binds oneness on Christian consciences for- 
ever, therefore they have not heard the solemn condem- 
nation and rebuke it pronounces continually on schism 
and self-willed separation. 

Who would then speak harshly? Who would rashly 
accuse any brother “ named with the name of Christ,” 
of asin so great as schism? Nay, it is here upon us 
truly. We bear its bitterness. Our sin has found us 
out. In a feeble, fruitless faith; in vain endeavors to 
keep our Lord’s command and “ preach the Gospel to 
every creature,” while our unrepented sin remains; in 
a dying hope that sees no promise of fulfilment; in a 
faith that has no vision, when we pray, ‘‘ Thy Kingdom 
come;” in a rampant unbelief; in a daily increasing 
carelessness and godlessness ; in the pride, and boldness, 
and exulting insolence of the armies of darkness and 
sin; in all these we bear the bitterness of our blindness 
and untruth, by all these we see our sin has found us 
out and come home to us. And we all, I do believe, 
are mourners alike. All ‘‘who love the Lord Jesus,” 
of every name, are alike sad in spirit for these things. 

Nay, we have not to rouse men hardened in a known 
sin, to see their sin and turn. We are in no such con- 
dition with reference to divisions, at least in this generas 
tion. Hard names, or bitter denunciations, from any 
man, or any body of men, are folly and wickedness, 
Men have erred through ignorance, through passive 
yielding to divisions that exist, through false theories 
and wrong traditions sprung therefrom, and not at all, I 
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believe, in the mass, from actual wilfulness or intended 
wrong-doing. 

And yet the fact is still the same. The result is pre- 
cisely as if men did form sects in actual despite of Di- 
vine commands, in known and presumptuous sinfulness, 
Here are our daily increasing sects, and splits, and sep- 
arations, and we know that, consciously, or not so, a 
vast body of Christian people in this land must be in a 
state of schism. There is no escaping it. The One 
Church of God is imperishable. Its life is pledged “ till 
the end of the world.” It is here, therefore, somewhere. 
All not in communion with it must be, as a fact, known 
to them, or unknown, in schism from it. It surely be- 
comes each man to examine his position. It rests on 
every professing Christian, a bounden obligation, pecu- 
liar to this time and country, to be very sure that he is 
not schismatic, that he is not connected with a body 
whose life began and now consists, in separation from 
the Universal and Apostolic Church. 

Can he be so sure? I believe he can, if he will only 
take the pains. He will need to use care and diligence, 
and patience, and prayer, and humble teachableness, to 
feel his way out of the tangled strifes into which he was 
born, into the old clear oneness again, but he can, by 
God’s help, do it. Others have done it, not a few; so 
can you, reader, if you are willing for the work. I 
think, if you have read these articles so far, candidly, 
that you will not deny your obligation to undertake the 
work. If you have really seen the nature, the cause, 
and the aim of unity, and the nature, cause, and end of 
disunion, as I have tried to set them out; if you feel 
now that unity is Divine and divisions earthly, unity 
from God and divisions from man, unity right and di- 
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visions wrong, then you must also feel that the solemn 
duty resting upon you, born where you are, and living 
where you are, is to examine your standing as a Chris- 
tian man, the claims of the body to which you belong, 
and to assure yourself that you are not with it, in ‘the 
man-made and false position of separation from the One 
-Church of Apostolic days. 

You ask me, “ How can this be done?” I do not 
know your associations, reader. You are a member of 
some one of six, or eight, or twenty denominations exist- 
ing around us, all, heretofore, counted by you, “ church- 
es.” The “Church,” to which you belong, you are 
sincerely attached to; you see much to honor and es- 
teem in it; you love your brethren, its members. This 
is as it should be. I see much to honor, and admire, 
and love, thank God, in many a denomination, although 
I do believe it, unconsciously to its members perhaps, 
to be but a sect, and not a Church, a body separate and 
in schism. Now, if I speak at all, I must speak my 
convictions. I will speak candidly and courteously, 
and speaking, by chance, of the body whose name you 
bear, I ask you to listen candidly, to take no offence, to 
lay aside prejudice, and above all, to believe, I mean 
nothing uncharitably. 

I have shown what the Apostles required, in the way 
of belief, from those who sought admission to the Church 
in their time. Now one very excellent way to test the 
position of any denomination, is to ask—‘ Does the 
body to which I now belong require the same? Has it 
added nothing of its own to the old demand? Does it 
still admit men on the ground of faith in the Holy 
Trinity, and profession of repentance, and does it admit 
them in the ancient way, by Baptism?” Now this is a 


UNITY AND ITS RESTORATION. 83 


very good test, because it is the decision of a tangible 
fact, which every plain man with his Bible, can decide 
for himself. Here is some body calling itself a Church. 
Does that body admit men to its membership as the 
Apostles did? Does it admit them with the same con- 
fession of faith? Does it require all that they required 
and nothing more, according to the relations given us in 
the Acts? 

Another method is the historic method. Let a man 
ask himself, “‘ When did my denomination begin? Can 
I find a time when it was not? Can I read the history 
of its rise, as a separate body, in plain books of modern 
history? If so, have I not good reason for supposing 
that it is not the Church, and no branch of the Church, 
founded in the days of the Apostles?” This too is 
mere matter of fact. Any man of ordinary intelligence, 
can decide it for himself. “re 

And now apply these two principles. If you are a 
Presbyterian, good reader, do you not find that you are 
required to subscribe to far more than the Apostles 
asked? Do you find any evidence that they demanded 
assent to such a thing as “‘ the Confession of Faith” be- 
fore they would baptize a man? No matter whether 
that Confession is in all points true or false. That is 
not the question. The question is, has any body of 
men warrant for making such demands essential to 
Christian fellowship? Do you not find also, that your 
Baptism, which is the only form of admission to the 
New Covenant known in Scripture, does not admit you 
to the Covenant in that denomination now? that exami- 
nation before “the Session,” and the relation of “an 
Experience” by them to be decided on, and an appear- 
ance in “broad aisle,” or something of the kind, are 
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substituted for the ‘ Arise, and be baptized,” of your 
New Testament ? 

And take the second test. You know, of course, 
when the Presbyterian body was started, and how it 
was started. You know there was a time when it did 
not exist. You know that was only some two centuries 
ago, and that, before that time, its name and customs 
were unknown, and for sixteen hundred years are never 
found mentioned. Of course you can arrive at a con- 
clusion. 

Or if you are a Methodist, you do not find that on 
confessing your faith in such a Creed as the Apostles’ 
and professing repentance, that body will baptize you, 
and leave your conscience free to Christian influences 
and growing light. It too has added distinctions, and 
invented tests unknown to the early time. 

As for the question of origin, that is very easy. 
There are men living who know when there was no 
such Church in being. Its beginning, its growth, its 
formation, to its present state, are all yet matters of 
living memory. For almost eighteen hundred years 
Methodism had no. existence, and consequently it cannot 
be the Church founded by the Apostles. Indeed the 
good man who began it, always disclaimed any idea of 
calling it a Church, and insisted on styling it the Metho- 
dist Society, being already a priest of the Church, and 
too well instructed, and too conscientious to dream that 
he dare begin another. 

If you are a Baptist, the tests will apply equally 
You can find the time, when all the various Baptis: 
bodies began. You can read Church History from the 
Apostles down, and find no track of such until these 
last days. They are, you must conclude, of human 
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origin, and, consequently, are none of them, at least in 
outward organization, branches of that Church begun by 


the Apostles. 


Again, you do not find that they have kept the old 
requirement. They have their various tests. Each séc- 
tion has its own. Each demands assent to its peculiar 
distinction, and all together require you to subscribe to 
the accuracy of a question of lexicography, and profess, 
as an Article of Faith, before you can enter at all, that 
baptize means immerse, whether you know a letter of 
Greek or not, and forbid you to bring your babes to 
Baptism, and deny that “the promise is to your chil- 
dren.” . 

On the other hand, the Romish Church, though it 
will stand the test of origin,* will not stand the test of 
identity of requirement. We have seen how it has 
added to the ancient Faith. Saint-worship, Purgatory, 
Transubstantiation, Supremacy of the Bishop of Rome, 
and last of all, Mary-worship, belief in the Blessed Vir- 


* The writer here has reference to the Orders and succession of that 
Church. As a matter of fact that body, in this country, and in Great 
Britain, and Sreland, at least, is schismatic in origin also. Bishops and 
priests, professing obedience to the Pope, were sent after the keformuation 
into England and Ireland, to entice people away from their lawful pastors. 
They succeeded to some extent in England, and to a still greater, owing to 
peculiar causes, in Ireland, These people, so separating from the Catholie 
Churches of those countries, and their lawful pastors, formed the so-called 
“Roman Catholic Church” there, which, therefore, in its origin also, in 
those countries must be pronounced sectarian, and called a sect. 

The same fact holds with regard to this country. Romish Bishops, to 
perpetuate that schism, were intruded by a foreign Power, the Pope of 
Rome, after the ground was occupied by lawful Bishops and pastors, with 
a lawful succession. In every country, where an Apostolic Ministry exists, 
procsing against Romanism, tbe Romish Church, in this sense, is schia- 
matic. Jt exists only as a sect from the Apostolic Church of that country, 
with no object, save that of supporting the power of a foreign Prince who, 
eeclesiastically or civilly, out of his own States ‘n an usuper 
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gin “conceived without sin,” these and such like, de 
manded as matters of Faith, cut off that body from the 
ancient fellowship. 

Is there any body, here with us, which these two tests 
will not prove schismatic? Is there a body which has 
not separated from any other, which has no beginning 
thort of the Apostles’ days, which consequently, is not 
schismatic in origin; and which, at this day, makes 
essential what they made essential, no less, no more, and 
admits men to fellowship as they did, and which, conse- 
quently, is not schismatic in position? I believe there 
must be, else Christ’s pledged Word has failed, and “ the 
gates of hell” have ‘‘ prevailed against” His Church, and 
I believe there 2s, and that, if the reader is willing to free 
himself from prejudice, and examine with unbiassed mind, 
I can show him that body. 

In the last chapter I showed how the Churches of the 
Roman obedience broke Unity, by establishing opinions 
as articles of Faith, and how, in consequence, the Na. 
tional Church of England, a Church founded in thea 
earliest ages by Apostolic men, and, in Order, and gov- 
ernment, and Faith, an integral part of the Church Uni- 
versal, refused to receive the new Faith, and threw from 
her all the errors that in the lapse of years had gathered 
round the early Temple of the Truth, and so kept the 
old ways steadfastly. In doing this, that Church ree 
mained, in all essentials, the same. Her Orders were 
not lost, neither was her siccession, nor her Catholic 
Creeds. We have seen that. She kept the old position; 
it was the Churches submitting to Rome that took a 
new. She was not schismatic. They, in establishing 
new articles, were guilty. Her origin, I say, was Apos- 
tolic. She had never separated from any other body; 
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she was the old Church established in the earliest days 
in Britain when the Church was one, and we have seen 
she was not schismatic at the Reformation. She re- 
formed as a Church, lawfully and canonically, by her 
bishops, clergy, and laity, not as a sect. 

The same Church first proclaimed the Gospel in these 
United States. They were, in the providence of God, 
colonies of Great Britain, and received from that coun- 
try the foundation of their institutions. The Gospel, as 
held and taught in the Church of England, was preached 
here, After the Revolution, the Church, so founded in 
this country, was of course free from the Church of 
England as an establishment, though it still continued, 
and does yet continue, in full and perfect communion. 
This Church in America is called “the PROTESTANT 
EpiscopaL Cuurcu.” It is the Church of our Fathers, 
the Church of our race, the Catholic Church of this 
country, “the Church of America,” as the other is “ the 
Church of England.” One is “ Established,” as it is 
called; it is the glory of the other that it is free, entirely 
unconnected with any human government. ‘That is an 
extraneous matter. The establishment of “the Church 
of England” by iaw makes it not more the Catholic 
Church of England, and the non-establishment of “ the 
Protestant Episcopal Church” makes it not less the 
Catholic Church of America. That fact, in either case, 
must be decided on other grounds. 

‘“ But the Protestant Episcopal Church is a small body 
to put forth such high claims.” Smallness or largeness, 
good reader, has nothing to do with the matter in hand. 
You will see if you reflect. The world was once to be 
converted by the Church, and we read that “the number 
of the names together was about an hundred and 
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twenty.” This body may be, in your eyes, “one of 
the smallest of the tribes of Israel,” but it wll grow. 
Your grand-children will not see the argument from 
smallness, let us hope, in the ight you do. 

At all events, let us leave that. Has this body sepa- 
rated from any body older, which was the veal Church ? 
It has not. It is Apostolic in origin, as a simple matter 
of historic fact. Does it demand anything which the 
New Testament Church did not demand as a requisite 
to Communion ?—is it schismatic in position, that is, 
since it is not in origin? Jt does not. If you will ex- 
amine its Prayer Book, you will see that it asks assent 
to “the Articles of the Christian Faith as contained in 
the Apostles’ Creed,” as the only confession of belief for 
Baptism. You will see that the Apostles’ and the 
Nicene are the Creeds of its profession, the only state- 
ment of Faith it asks of any who seek its fold. There 
are “ Articles,” to be sure, but they are only for teach- 

g, they are not demanded for Baptism, or Confirma- 
me or Communion. <A profession of sincere repentance, 
and the desire to live under God’s law, as His child 
and servant, and the confession of His name in the 
words of the clear old Creed of the earliest times, are 
all any minister of this body can ask of a man who 
comes to enter her Communion. He must admit him 
in the ancient way. He is allowed to establish no self- 
willed tests of fitness. He is permitted to put no stum- 
bling blocks in his way. There are no traps to take 
tender consciences. ‘The Church is the’ Kingdom and 
Family of God, this body holds, and Baptism is its door 
of entrance—that and none other, and repentance and 
faith in the Livine Gop, the FATHER, the Son and the 
HoLy SPIRIT, are what it demands, and what alone it 
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demands, according to Apostolic example, of him who 
comes to join the one Brotherhood, 

We find in this body the greatest freedom. Opinions 
are allowed to be as various as they may. All things 
not essential are left to the ¢ndividual conscience, influ- 
enced by the teaching and tendency of the body. No- 
where is there a stronger individuality among different 
persons. Things for which, in other bodies, new 
“churches” are formed, are here held differently, and 
examined by brethren in peace. As it was in the an- 
cient time, so now in this body. Unity is still preserved 
amid multiplicity of opinion, in fact Unity exists now, 
as then, in multiplicity. 

And still, with all this freedom, no body utters a 
clearer story, no Christian Society declares the Truth of 
God more unfalteringly, more distinctly. None maker 
less concessions to the caprice of the hour, none s 
loyally and steadfastly clings to the whole Truth of “ th 
everlasting Gospel.” None, in evil report and in goo 
report, walks so unflinchingly its own appointed road an: 
performs so constantly its own appointed work. Witk 
this freedom, unequalled in any body about it, with this 
perfect liberty of the Christian heart and conscience, 
under the law of Christ, this Church presents a front 
unbroken, a Unity compact and firm, a power of resist- 
ance to schism that has never yet been measured; and, 
at this day stands as the only Protestant Communion in 
this country that has not been shivered into fragments 
by some question of the time. 

Now all I have stated with regard to this Church is 
plain matter of fact. There are many Baptist “ Churches,” 
several Methodist ‘‘ Churches,” several Presbyterian, and 
sc on, There is only One Protestant Episcopal Church. 
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There never can be more than one. There is not a 
member of that Church who would dream of division. 
All believe in Unity. All pray for Unity, all alike con- 
sider schism wrong, all alike profess their faith in “ One 
Catholic and Apostolic Church.” That is why the 
Episcopal Church presents the strange appearance, 
strange to the unthinking, of a body allowing the widest 
jatitude of opinion, and yet exhibiting the densest 
Unity, and receiving the most loyal love from its mem- 
bers of any Protestant body in the world. We believe 
she occupies the ancient position, that she speaks the 
ancient language, that she proclaims the ancient cove- 
nant on the ancient terms, that she is the witness for the 
lost truth of visible oneness, for the forgotten, though 
unfailing fact, of outward Unity, in this land and in 
this age; and therefore she is strong, therefore among 
rending bodies and dividing denominations, she will not 
divide, and among sects making Fazth of human opinions, 
right or wrong, she will accept not a syllable over and 
above the old Catholic Creeds. 

The reader may have heard much of the ‘ illiberal- 
ity” of the Episcopal Church, of its “ unchurching” 
other denominations, and such like. He is now prepared 
to judge. She has not separated from any, that 7s the 
fact. She holds no tests invented by herself. She 
holds only the Creeds, which all bodies, called orthodox, 
profess to hold. The history of the past two hundred 
years shows, that the leading sects (from which again all 
the others have sprung,) separated from her, either as “ the 
Church of England,” or as the Church of America, on ac- 
count of certain “‘ distinctive doctrines” which they declar- 
ed at the start essential. These doctrines they still hold. 
Consequently, they have ‘‘ unchurched” themselves if 
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there is any unchurching in the case. She has no con- 
cessions to make, because she has no opinionism to give 
up. She stands where she always stood. They make 
claims which are burdens to Christian consciences, not 
she. They profess to hold the Faith she holds, but de- 
mand some thing or things, over and above, and that is 
what makes the schism. 

To restore Unity, the sole necessity is to yield pride 
of opinion. Those who have made private notions 
matters of Faith, (whether those notions are right 
or wrong is not in question,) must be content to make 
them private opinions again. ‘They must be dropped as 
essentials of the Christian covenant, though still held, 
and still loved, perhaps, as beautiful and valuable truths 
to the individual within the covenant. The Methodist 
must be willing to give up his demand of a sensible con- 
version ; the Baptist his claim that I must believe a par- 
ticular Greek word means only a particular English 
word, a thing for the doctors to decide, and not for me, 
an unlearned layman, to make a Faith of; the Presby- 
terian must admit that a man may be a good Christian 
and still know nothing of “decrees,” which are God’s 
and secret. In short, the pet views of each sect, which 
may be true or may be false, must be no longer claimed 
from the lips of every man and woman as undoubted 
matters of Faith, without which they cannot live in 
Christian fellowship or enjoy Christian privileges. They 
may be held still, I say, by those who choose, but their 
holders must not insist on making me and other Christian 
people hold them too. They must be held in the cove- 
nant in peace and love, and not wilfulness, but inspired 
precedent must show what are the grounds for ever of 
that eternal and unchanging covenant. 
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CHAPTER VII. 
WHY SHALL WE NOT DO IT? 


Waat living Truth of Christ’s Gospel would perish 
from among men if half our denominations were dis- 
banded to-day? Did you ever consider that? What 
grand and vital principle of the Faith do the Congrega- 
tionalists, or the Methodists, or the New-School or the 
Old-School Presbyterians alone sustain? If any one of 
those respectable Christian denominations were utterly 
disbanded, and its distinctions forgotten, what Truth of 
God, essentially necessary to the salvation of human 
souls, would go with it? Who pretends that any 
smallest necessary truth would thereby perish? What 
then is the meaning of the existence of this or that de- 
nomination, as a peculiar sect, causing and keeping up 
division among Christ’s followers? “The Church of 
God,” we know, is “the pillar and ground of the Truth.” 
Would the pillar and ground perish if there were no 
Free-Will or Close-Communion Baptists? no Episcopal 
or Protestant Methodists? Iam not harsh or uncharit- 
able, reader. 1] have good friends in those bodies and 
others, good Christian friends. Remember what I said 
before. I know they hold Truth,—Truth which shall 
save those within them, if lived in word and work. 
What I mean is, do not other bodies hold precisely the same 
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Truth as to essentials? Is there, then, any reason for the 
existence of any particular sect like these, which you 
choose to name? 

You may think that this body has a peculiar fitness 
for this work, and that body for that work; that there 
are certain peculiar excellencies of administration and 
practice belonging to this one, or belonging to that; but 
that is only an after-thought. All these excellencies 
need not perish. A place could be found for them all, 
and unity still preserved. It was so anciently, and 
should be so now. And if you have seen the nature of 
division, and the ground and use of unity, you will 
think, I doubt not, that any fancied or real fitness for 
any special work, which fitness is a matter of human 
arrangement, is no ground sufficient to found “a 
Church” upon, no sufficient reason to break the 
Divine law of oneness. We must have a better rea- 
son for the existence of any body of Christian men, as 
a body opposed to and distinct from other Christians, 
than the assumption that they are peculiarly fitted to do 
a peculiar work. We have seen how the Lord and His 
Apostles established unity,—bound it on Christian con- 
sciences, an outward, real, visible unity,—how clearly 
and persistently divisions are condemned; let us be 
well assured, then, that the Lord will take care of His 
own laws, and sustain His own methods, and that no 
apparent excellence of administration, of human inven- 
tion, no fancied fitness for particular minds, contrivec 
by human wit, can possibly atone for or justify the grea. 
error and wrong of division. That great, vital evil, de 
stroys all our small, man-planned goods. 

“But though this may be so, and many men, among 
all derominations, may be satisfied that their denomina- 
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tion bears witness to no absolutely necessary Truth, still 
their denominational peculiarities are matters of con 
science with them, and they cannot give them up with- 
out doing their moral sense violence.” 

Now I have been showing that denominational pecu: 
liarities must be given up, and my very hope that they 
will be given up is, that they are not ordinarily matters 
of conscience at all. I know very few members of any 
of our Protestant bodies who consider their distinctive 
doctrines as at all of the essence of God’s Truth. If 
they were so, if they were matters which rested on con- 
science, which must be held on peril of doing conscience 
wrong, the course, then, would be to enlighten conscience, 
to get men to see that these things were exaggerated by 
a conscience diseased in its feeling. And this might be 
done. Well-meaning Christian men might, surely, be 
brought to see that they must not make their consciences 
the law for all; that, in the Christian Covenant, a man 
stands, or falls to his Master; that each has his measure 
of knowledge and faith; and that the weakest should be 
received as the strongest, and “not to doubtful disputa- 
tions.” Their consciences might thus, by God’s bless- 
ing, be brought to see that other men’s consciences are 
other men’s guides, and that the Divine law of oneness, 
laid on us all by our Lord, is to be broken by a weak 
conscience no more than by a headstrong will. The weak 
conscience is to be regarded. Unity will do it no vio- 
lence. It may retain and enjoy the truths it loves, 
only it must not insist that all consciences shall be weak 
like itself; it must not make its weakness an excuse for 
bursting the bands bound by God; it must not magnify 
its peculiar notions, no matter how good, into parts of 
the Faith of God, and insist that all souls shall be saved 
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by subscribing to its notions as to everlasting Truths. Tt 
may retain its opinions and love them, that is, under the 
law of Charity; it must not break that law by making, 
or endeavoring to make, other minds accept its opinions 
on pain of excommunication. 

We might reason thus, I say, and so hope to persuade 
wen into better knowledge and clearer light. But that 
work is not laid upon us now. 

As far as I know, at the very start, ordinary denomi- 
national Christians vacate the ground of conscience at 
once. They do not pretend to say they make a bounden 
duty of belonging to their particular denominations. 
They do not pretend to say that any of their distinctive 
doctrines or principles are essentially necessary to the 
being of the Church. They are free to confess they 
could work out their own salvation equally well, they 
believe, in any body almost about them. 

The founders of the various sects, it is true, made a 
conscience of their peculiarities. They declared, rightly 
or wrongly, that they could satisfy their sense of right 
and save their souls blameless only by leaving the 
Church to which they belonged, which would not add. 
to its Faith their opinions, and by founding other bodies 
which made these opinions essential. But passing time 
softened the harshness of sectarian self-will, and a few 
generations passed, and the successors of those who be- 
lieved really, and boldly declared, that there was no sal- 
yation out of their sect, and no Gospel out of their 
peculiarities, and that all they had left behind were yet 
“in the gall of bitterness and in the bond of iniquity,” 
the successors of these men do not pretend to say that 
the body their fathers left is, at the least, any less a true 
and Gospel Church than their own, or that their pe 
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culiarities are at all necessary to the salvation of human 
souls. 

It is matter of plain history, for instance, that the 
ancient fathers of our modern Presbyterians and Con 
gregationalists left the Church of England on what they 
declared matters of conscience. They objected to bells, 
to steeples, to stained windows, to organs, to surplices,— 
to these among other things. They wanted these abol- 
ished. These things were against their sense of right; 
and because the Church would not yield to their private 
opinions, and burn her Prayer Books, and break her 
organs, and melt her bells, and tear down her steeples, 
therefore they called upon all, who loved the pure Gos- 
pel, to come out of her, and join a Society which they 
then formed, and which they, openly and sincerely no 
doubt, declared to be the very true and real House of 
God, the very congregation of the elect. This is matter 
of fact. We know what their motives were, what they 
thought of the body they left, and what they claimed 
for the one they made. 

Wiser thoughts have come by years. Their Asstt 
ants are dropping their fathers’ peculiarities one by 
one, have given them up nearly all, confess them to be 
fancies, and not wise fancies either, and do not pretend 
to say that their denominations exist separately for any 
such reasons, or that they are, really, any more true 
and proper Churches than the old Church their fathers 
belonged to, and which, in an evil hour, their fathers 
left. 

As it is with them, so it is with every other original 
sect. The points on which it took its stand to be sep- 
arate at first, matters of Faith and conscience as they 
were then, have lost their distinctness, and are very 
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loosely held now. Now the announcement is loudly 
made, that they do not hold themselves to be, as their 
fathers claimed, the only Church; tbat they think other 
bodies quite as true as their own; and that they by no 
means make it matter of conscience and eternal obliga- 
tion to belong to ts denomination in preference to 
another. 

Why, then, do these various bodies stand separate? 
Because they have never been taught to feel Unity to 
be a thing at all essential or even desirable; because 
the ‘ tradition,” resting on them, “has made the Word 
of God of none effect” for them in this matter, and they 
have read all the solemn utterances of Holy Scripture 
warning to keep Unity, and all the awful denunciations 
there against division, and have really seen no meaning 
in them. ‘The consciences of Christian men have been 
so blinded, that they have actually supposed they had 
the right to belong to any denomination and take any 
sectarian name, for mere self-will or pleasure. 

The common speech is this:—‘‘I prefer such and 
such a denomination for such and such reasons. I feel 
more at home in it, I like this peculiarity, or am 
pleased with that custom ; or, ee seem good people 
and I like them,” 

When we examine we find as a fact, that the majority 
of the members of our various denominations have just 
their tastes, their preference, their prejudice to offer, 
and, strange to say, think that is offering enough. 
They prefer this body. It suits thee notions better, but 
as far as any essential Truth, or any Divine authority, is 
concerned, it is no better than any other body. They 
follow only their preference. They loudly condemn, as 
bigotry and intolerance, any notion of a Divine or pe- 
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culiar power; they wear their sectarian name, and cut 
themselves off from their brethren on the ground, not of 
conscience and bounden duty, but of caprice, or fancy, 
and think that is being very liberal. 

It is a strange way to make it, but, herein, I think, I 
see the natural protest of the Christian heart against 
sectarianism. For, at the first, denominational peculi- 
arities, in every sect, were regarded as of the essence of 
the Faith. The ground was boldly taken, that this sect 
alone, of all who wore the Christian name, was the very 
right and true Household of Faith. As a simple fact, 
each sect founded itself on conscience toward God orig- 
inally: claimed to be His chosen fold, His witness for 
the living Truth. But the influence and tendency of 
the belief in a common Gospel and a common Saviour 
were too strong for the sect feeling in time, and so, be- 
fore the fathers are cold almost, the sons are accusing 
them, virtually, of schism and bigotry, and are dropping 
and denying ail the principles they clung to, and scout- 
ing the notion that the “Church” they founded is any 
truer “Church” than any one of the twenty sects about 
it. They are ready to acknowledge all bodies are equally 
Churches with their own, to deny the existence of any 
vital difference between them, to put aside any con- 
science, or sense of duty, or bounden obligation in the 
case, and to keep separate from the “ Churches ” round 
them, to perpetuate division, to rend Christ’s body, to 
call themselves by human names, and wear men’s badges, 
mly because they are pleased to do it for a mere whim 
or fancy, or to gratify a personal taste. 

Now we have seen that men have a right to their pe- 
cularities and tastes wnder law. They may gratify them 
legally and rightly. They can do so. The Church which, 
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at the first, took in the Roman and the Asiatic, the 
Greek and the savage Scythian, the master and the 
slave, the philosopher and the clown, into “one Com- 
munion and Fellowship,” must have been broad enough 
and deep enough, in the treasures of wisdom and love 
and Truth it held, to satisfy all souls.. The law of unity 
rests on all, and each can satisfy himself and his needs, 
but under that law. If he break that law to gratify his 
tastes, if tu please his preferences, he makes divisions, 
then comes the sin of schism without excuse. The very 
end of visible unity, we see, was to control pride and 
self-will, and put bounds to self-pleasing, and the defini- 
tion of sectarianism is the cuttittg ourselves off from our 
brethren to gratify our self-will or our private prefer- 
ences,—that is just the wrong of schism, wits moral, spiritual 
wrong. The very blessing of the Church, as our Lord 
sent it, was, that its unity put down all wilfulness, all 
self-assertion, all pride and conceit; and narrowness of 
soul. These vile weeds were to be eradicated. The 
sickle keenly and unsparingly is applied to these tares, 
All stand together equal brethren, and the banner over 
them all is love, and such growths of evil, bringing 
curses upon men in all times and in all conditions, our 
Lord would have destroyed from the hearts of Christian 
brethren. Therefore oneness was so bound upon them, 
so laid as a solemn burden on the Christian conscience 
and heart for ever. 

And yet, upon the ground of self-pleasing only, we 
put our divisions now. We fling away all excuse from 
a burdened conscience, from an absolute and unconquer- 
able sense of duty, and defend our divisions now on 
taste and preference. The Presbyterian is a Presbyte- 
rian now not because he believes the Presbyterian 
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Church to be the very Church of the Living God in 
truth, and so he must belong to it, but simply because 
he prefers that body. So the Methodist, so the Baptist, 
so the Congregationalist, so the man of almost any name. 
It is the strangest phase of sectarianism. If conscience 
were boldly pleaded, if Divine right and sanction were 
boldly claimed, if the heart were burdened by bounden 
obligation, in view of the denomination’s claims, then 
there were consistency and powerful reason, and the 
charge of sectarianism might be met with Luther’s 
“Here I stand, I cannot yield, God help me.” But 
when men take the ground, that only from preference, 
and taste, and choice, they will hold themselves apart 
from their brethren, and cause and keep divisions, and 
rend Christ’s body, and ruin the peace of His Church, 
what shall we say? 

I say that herein I see strong ground of hope; for 
we have got to the very root of the matter now. The 
real and true cause of sectarianism stands confessed. 
All pretence of pleasing Gop, by our divisions, is put 
aside, and we only profess to be pleasing ourselves. Our 
reasons for division are no reasons at all. They are 
only confessions of our own wilfulness, our own sin, 
our own blindness to the Gospel’s aims. 

When we get men to see and acknowledge the plain 
Scripture Truth, that divisions are sinful, that they be- 
tray a “carnal mind,” which is enmity to God, that it 
is the duty of every sincere Christian to pray against 
them, and labor to remove them, and, to the full extent 
of his power and place, to strive, and wait, and pray for 
unity,—‘ That they all may be one,” as our Saviour 
prayed of old,—when we get men to see and feel this, 
and to see the plain Scriptural and reasonable fact, so 
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strangely concealed by sophistry too often, that this 
unity is outward, as well as inward, must be outward 
in order to be really inward, since a man’s works must 
be the measure of his spirit, then, by God’s blessing, 
we have gained the end. We have gained the end be. 
cause already to our hand all the argument from duty, 
and conscience, and Divine obligation, has been freely 
foregone, and men all about us are confessing themselves 
to stand by their denominations only from choice and 
preference | 

Now just look at this, reader. Am I not stating a 
fact? Is it not the boast of the half dozen denomina- 
tions that exist in your place of residence or around it, 
that they do not profess to be, any of them, more truly 
and really God’s Church than the others; that they be- 
lieve all are true “ Churches,” all alike possessors of the 
Truth? If you are a member of any one of them have 
you not made the boast and thought yourself “ liberal ?” 
The Methodist confesses the Presbyterian holds all es- 
sential truth, and the Presbyterian returns the compli- 
ment. Both confess the Baptist really right, and the 
Baptist will hardly dare to say they are wrong, and so 
it goes, all thinking they are wondrously “ unsectarian.” 

But I, being a practical man, say at once, why then 
exist apart? Why keep up this division? why bewilider 
the world with your splits? why rend Christ’s body ? 
why divide that the Devil may conquer? why call 
yourselves by human names? why set brother against 
brother, and make a house divided? Im short, why 
commit schism and show yourselves carnal? why tram- 
ple under foot the Lord’s last, loving prayer, for His 
widowed Church, and make a mockery of His words? 
And what is the answer? The Methodist prefers to be 
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a Methodist, the Baptist to be a Baptist, the Old-School. 
Presbyterian to be the Old-School still, and the New- 
School to be the New-School still—prefers, likes, chooses, 
and—that zs all. 

They have no right to choose! Shall they rend the 
Church for which Christ died for a fancy? No! Pure 
sectarianism stands confessed when a man says, “I pre- 
fer.” Say, “I cannot do otherwise;” say “I am this, 
or that, because, on conscience, I believe this or that 
body to be the pillar and the guardian here of God’s en- 
tire and changeless Truth ;” say that, and I will bow and 
be silent. But, on the common pleas, the existence of 
divided sects about us, reader, is the most unreasonable 
thing I know. God’s Word is trampled on, in pure con- 
fessed self-will, and men, in making the confession, 
think they are showing “ Christian liberality.” 

In the name of all that is consistent why keep up 
these divisions? why not disband half the denomina- 
tions that are loudly declaring nearly all other denom- 
inations to be as good as they are? what is their mean- 
ing? why not leave them? It is no schism to depart— 
they do not pretend it is. Why not give up preferences, 
and keep the Gospel law in this thing? why not sacri- 
fice self-pleasing to the Lord ? 

Am I answered, “This is all very good, but you are 
only willing to unite if all the rest become Kpiscopas 
lians; just so the Baptist is willing if all will turn Bap- 
tists, and the Methodist if all will turn Methodists, and 
the Congregationalist if all will become Congregation: 
alists?” I have heard the remark, in substance, very 
often, and it goes on an entire mistake. The cases are 
not parallel. 


We have seen that the members of these denomina: 
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tions have denied, and do deny, any essential principle 
in their membership. Is it asking of them too much, 
then, to ask them to be consistent and cease dividing 
Christian brethren from mere self-will? For such a 
grand and blessed end, as the Unity of the primal 
Church, once more at work on the earth, is it too much 
to ask men to forego mere preferences? If the Church 
is only a human society, it can make what tests it pleases 
and demand what it likes, as other human societies; 
but we believe it a divine society—God’s Kingdom, His 
Hoasehold—and therefore men have no right to add an 
iota to His covenant. The Israel of God stand bound 
to God in covenant, the terms are clear, and no man has 
a right to claim the Christian name and yet stand apart 
from others, or keep them apart from him who, on his 
own confession, admits them to be as truly members of 
the covenant as himself. 

And there is the distinction. The Protestant Episco- 
pal Church—the Catholic Church of America, as I be- 
lieve it—does not separate herself from others or hold 
others separate from her who believe in God, the 
FaTHER, the Son, and the Hoty Spirit. If they are 
separate, they are so on their own motion, by their own 
free choice, and not from principle, but from taste, by 
the confession of very many, if not the most, of Prot- 
estant Christians. On their own confession they yield 
nothing essential in joining her, they sacrifice no prin- 
ciple, they give up no truth necessary to salvation, they 
only give up preference. And they adopt no error that 
is ruinous; they confess that already. What she asks 
is very plain. Believing the Church divine, she holds, 
as the terms for covenant with her, the New-Testament 
terms for covenant with God, not a syllable more—re- 
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pent, believe, and be baptized. If I do ask all to join 
her, then I am only asking them to confess their Faith 
in what all Christians believe already. I am not asking 
them to adopt my fancies or my notions. I am only 
asking them to cease making articles of Faith of their 
own. They may keep them still as their own opinions 
If a man believes “ baptize” means immerse, her minis- 
te: shall immerse him, shall ‘‘dip him discreetly in the 
font.” If he is a Calvinist, she will not tell him to 
cease to be so. If he is an Arminian, let him be so 
still. If he believes his will is free, she has no objec- 
tion. She shall not ask him to define his position on 
any such questions. She shall demand simply renunci- 
ation of the world, the devil, and the flesh, repentance 
froin dead works, Faith in the Living God, and at once 
shall take him to her arms in Baptism or in Confirma- 
tion if already baptized, puzzling his brains with no 
man’s notions. 

Would this be asking too much? On the confession 
pf all bodies about us, reader, is it presumptuous? Is 
it too much, after what we have found divisions to be, 
to hope that Christian men may not insist on dividing 
and keeping divided simply because they like to? Is 
it too bold a hope, that one day the vast body of Chris- 
tian people in this land may come to see the right in 
this thing ? 

The cases are not parallel, I say. We ask no one to 
adopt our preferences. We cannot adopt theirs. They 
have no right to ask it. They would make, they freely 
say, no sacrifice except of preference. We would make 
a sacrifice of principle. There is the difference. Our 
consciences are bound. We honestly, and sincerely, and 
openly confess it, We are not Episcopalians because 
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we like bishops, and a liturgy, and surplices. We have 
better reason than that. If that were the only reason 
standing in the way of Unity, our lekes, I fear not to say 
the great body of us would throw our likes, like the 
idols of old, to the moles and the bats. We lke those 
things and others, we love unity and our Master’s law. 
Before His will, I trust, our mere wishes would vanish 
hke mist. Nay, we do not profess sectarianism; we 
acknowledge no self-will, no mere liking, no preference 
of ours, no pleasing of our tastes as the foundation of 
our action 

We are Episcopalians on principle. We believe our 
Church has Divine right, is Apostolic in Faith and 
Apostolic in direct descent, that it is really a living 
branch of the Vine Apostles planted, that it has never 
separated itself from that stock, that it is not man-made 
but God-made, that our business is not to alter it, but to 
keep it unchanged and unimpaired, identically as we re- 
ceived it, that our children and our children’s children 
may be blessed as we are. We do not see, we cannot 
see, that this Church is anything other than a part of 
that Church founded by Apostles, the Catholic Church 
of our race and country. 

Therefore it is conscience with all of us, well-instruct- 
ed. Gathered, as we are, from all bodies, coming, both 
the clergy and laity of us, from all denominations, we 
retain our peculiar notions, our favorite opinions, diff 
erent as they are in peace and unity. We have accepted 
the old ground of the covenant, and have professed our — 
Faith in the simple creeds which all Christians have 
professed in substance for eighteen centuries, and here 
we stand, those brought up in this body, and those who 
have turned to it from various others, and we can do. 

5* 
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nothing else. The bonds of God are resting on us, we 
confess it. We cannot yield. We cannot give up this 
post. Like Luther before the Diet, we can but stand 
and pray. ‘God help us!” We are not gratifying our 
tastes or our fancies at all. Do not thus accuse us false- 
ly, reader, any longer, if you have done so before. We 
long for oneness, we pray for it every time we worship 
our Lord, we anxiously hope and strive for the time 
when all shall “see eye to eye.” Do not be so unfair 
as to suppose we would dare to make our prayers a 
mockery, and our labor in vain, merely to gratify our 
preferences. 

Few in number compared to many bodies about us, 
we do still, albeit unworthily and weakly, we humbly 
believe and trust, bear witness to the everlasting law of 
Unity, the Truth eternal of the “one fold and the one 
Shepherd.” We are firmly convinced the ground we 
hold is the ancient ground, as a plain matter of fact, 
and we steadfastly hope to get those about us to see that 
Truth, and act upon it. We know all good men are 
longing for unity. We see how their true instincts 
prompt them to seek its realization in many ways which 
prove in the end in vain. 

We believe it can be realized, but only in the Divine 
way. We have erred in our divisions; sinned, though 
it be ignorantly, in our schisms. Let us confess that 
first of all. Let us try to mend in our hearts the wrong, 
before we try to mend in others the evil. Let us con- 
* fess the sin. Let us pray God to take from us all pride 
of opinion, all selfwill, all hardness of heart that may 
keep us from our brethren. Not before us in ‘‘ platforms,” 
‘plans of union,” or human societies, where we “ agree 
to disagree ;” not before us in contrivances of our own 
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to patch up a Unity which is a mere sham, while we 
each in the hidden heart nurse our conceits and perform- 
ances still; but behind us, in retracing our own false 
steps, behind us, in the Divine God-made Oneness of the 
Apostolic Church as Christ established it; behind us, 
in that wondrous brotherhood of love which burst upon 
the heathen world of old with all the power of a reve- 
lation from God,—behind us lies the remedy. In re- 
storing once again in ourselves, and striving to restore 
in others, that Unity from which, in troublous times and 
in evil age, mistakenly, our fathers wandered, that Unity 
which redeemed in Christianity’s infancy an apostate 
world to God, that Unity which pride and selfishness 
broke at the first, though bound as a burden of respon- 
sibility, weighty and solemn, upon every man named 
with the name of Christ perpetually. Back to the first 
great brightness, away, through all the mists and dark- 
ness, to the glorious dawn; back, through Protestant 
sectarianism about us now; back through the dark days 
of Romish corruption and ignorance and fraud and tyr- 
anny; back to the age of trial and conquest, to the 
days of flaming fagots and reeking blocks, to the days 
when the Church stood Pope-free and King-free, before 
the Great Bishop and Shepherd of all, with a power in 
that mighty oneness to trample down under His banner 
all the might of Satan; backwards, dropping, as we go, 
fancies, preferences, wilfulness, pride, opinions gathered 
on the way, till we stand, with the old light around us 
once more, on the only profession—“ The Faith once de- 
livered to the Saints,”—on the only foundation, “ The 
Foundation of Apostles and Prophets, Jesus Christ 
Himself being the chief corner-stone |” 

I do believe the Body called the Protestant Episcopal 
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Church does occupy that ground to-day. I believe her 
meaning is that she occupies it; her life consists in oc- 
cupying it more fully, more consciously, every day. 
That is why I am a member of that body, after exam- 
ination, and serious thought, and care, because I believe 
she is the visible representative of those days lneally 
in her orders and her history, actually in her position 
and demands, and I arm bound to be what I am, and 
only what I am, on conscience before Him who died to 
redeem me. 

I have stated to the reader facts concerning this body ; 
I have made, perhaps, to him some new, and, he may 
fancy, bold statements. I have not, however, intended 
to set out the Church’s claims. That is abundantly done 
already in many books, which any intelligent clergy- 
man or layman of the Church can direct him in finding. 
I have said nothing which, at mature years and after 
due study and care, I have not been convinced into, and 
often against early prejudice. The reader who has not 
examined this Church’s claims may reasonably conclude, 
then, that there is a great deal more to be said on them 
than he has fancied, since there are thousands of thought- 
ful men who can say what I have said. 

My aim has only been to show that the common no- 
tions about our divisions are utterly wrong, and against 
the plain Word of God, and human reason, and histori 
cal fact. Men are sleeping over this great curse of a 
divided Christianity, sleeping over this unknown sin of 
a rent Church and a torn and tattered Faith. Their 
hearts’ instincts, their conscience, their reason, are 
drugged with opiates of sophistry, and plausible pre- 
tence, to make Christian men lie still. The thing will 
not bear examining. Only in our sleep, I speak for 
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Christians of every name, only in our sleep is it safe. 
Awake and try it; try it by God’s Word, try it by 
Apostohe precedent, try it by facts, and we would not 
rest till it were changed! Examine, and we cannot go 
wrong. Inquire, and we shall find the road. Those 
who ask have the promise. 

The world lies about us to be turned to God. The 
sun of Christianity’s two thousand years, is going down 
the Western heavens, and the world is heathen yet. 
Our work is not begun; the earth cries to the heavens 
against us.—Why is it so? “A rent Christianity” is 
the only answer. The old glory is dead and gone, the 
old power is paralyzed, the ancient promise can be 
pleaded no more. They are not, O Lord, they are not 
one as Thou and Thy Father are, not ‘all one,” and, 
therefore, a dying world “may” not “ believe that Thou 
hast sent them!” They have cast away the visible 
pledge of Thy might, and their efforts are most fruit- 
less. They have disbanded the one army, and are fight- 
ing in a disorganized mob! What wonder that the evil 
legions are too strong for them! 

As one sincerely feeling this bitter evil, and crime 
against religion, I have raised my voice, in all honesty 
and singleness of purpose, to awake others, be they 
who they may, to feel it too: the prayer of my heart, 
as it is the prayer of my lips, being this :— 

“ That all Christians may be so joined together, in untty 
of spirit, in the bond of peace, and in righteousness of life, 
that they may be an holy temple, acceptable unto (tod.” 


THE END. 
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